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HES E two diſcourſes were 
| T6 compoſed four and thirty 
agg years ago, when the Jocr- 
nian hereſy was rampant in 

this nation. It is not doubted but 
they will be very uſeful to the plain 
Chriſtian : for, in the former, the 
princigs) arguments for the true and 
upreme Deity of our bleſſed Lord, 
are handled with a judicious brevity, 
not always with a view to the Soci- 
nian error, but oftentimes with are- 
ſpe& to the Arian ſcheme : in the 
later diſcourſe, the great myſtery of 


the 


ny” I” 
the incarnation is treated of, without 
being clouded, under pretence of its 
being explained; and laid level with 
finite capacities. lt appears from theſe 
diſcourſes, tho ſhort, that the author 
well underſtood the matter he engaged 
in; and there needs no apology to 
be made for publiſhing them, be- 
cauſe any thing of his, which received 
his laſt hand, will meet with appro- 
bation, from every judicious reader, 
who has a concern for the doctrines 
of uncorrupred Chriſtianity. 
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DIVINITY 


O F 


CHRIST. 


. Arc REECE 


Tonn i. 1. 


In the Beginning was the Word, and 
the Word was with God, and 
the Word was God. 


O know Chriſt to be the true e- 
V1 ternal God, as well as man, is 4 

| thing abſtruſe in it ſelf ; but the 
a greater depth and myſtery there 
is in it, the more need we have, 
to ſearch into it; and the leſs we under- 
ſtand it, the more reaſon we have, to get 
A 2 farthe! 


—— — — — 


4 Or THE DrviniTY 


farther inſtruction about it. I would not be 
underſtood to preſs any to go about to ſearch 
into the manner, how Chriſt is one God with 
the Father, or how he is God and man in one 
perſon ; this would be to preſs perſons to at- 
tempt impoſſibilities: all who have had pride 
and vanity enough, to endeavor to explain 
the modus of Goſpel myſteries, have ſhew'd 
their conceited ignorance. We ought not 
to be ſollicitous about the manner, how 
Chriſt is the ſame God with the Father, or 
how he is God and man, in one perſon, be- 
Cauſe it is not revealed; but we ought to 
ſearch the ſcriptures, that we may be bet- 
ter eſtabliſhed in the belief of our bleſſed 
Lord's Divinity, which is the foundation of 
the whole Goſpel : that ſo we may not be 
banter'd out of this great article of faith ; 
which is rudely attack d, in our day, by Soci- 
nians and others: who, having no ſpiri- 
tual diſcerning of Goſpel myſteries, with 
profane buffoonery endeavor to laugh us 
out of the belief of the doctrines of Chriſ- 
tianity. 15 
The apoſtle John, who was the penman of 
this Goſpel, has principally ſet down thoſe 
things concerning the Deity, humanity, and 
miraclesof Chriſt, which had been omitted 
by the other three Evangeliſts. He wrote 
his goſpel, when he was rcturn'd from his 
exile in the iſland Patmos, after the death 


of the tyrant and perſecutor Domitian, in 
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the reign of Nerva, or in the beginning of 
the rcign of Trajan. Some ſay, that he 
wrote his Goſpel, at the requeſt of the 
Chriſtians in Aſia, to confute the hereſies 
of Cerinthus and Ebion, who deny'd the 
Godhead of Chriſt. 

He has begun his work, with declaring 
that Chriſt, or the Word, is God. b In the be- 
ginning was the Word , and the Word was 
with God, and the Word was God. Not the 
Father, nor the Spirit, but the Word, the 
Son, was made fleſh, The apoſtle, in cal- 
ling the ſecond perſon in the Godhead, ac- 


2 Hanc fidem annuncians Joannes Domini diſcipulus, vo- 
lens per Evangelii annunciationem auferre eum qui a Cerintho 
inſeminatus erat hominibus errorem, & multo prius ab his qui 
dicuntur Nicolaitz, qui ſunt vulſio ejus, quæ falſo cognomi- 
natur ſcientia; Sic inchoavit in ea quæ eſt ſecundum evan- 
gelium doctrina. In principio erat Verbum, & Veròbun erat 
apud Deum, & Deus erat Verbum. Irenæus Lib. III. cap. 11. 

Johannes Apoſtolus. cum eſſet in Aſia, & jam tunc hæ- 
reticorum ſemina pullularent Cerinthi, Ebionis & cætero- 
rum 2 negant Chriſtum in carne veniſſe ; coactus eſt ab 
omnibus pene tunc Aſiæ epiſcopis, & multarum eccleſiarum le- 
gationibus, de Divinitate Salvatoris altius ſcribere. Cum a 
fratribus cogeretur ut fcriberet, ita facturum ſe reſpondiſſe, fi 
indicto jejunio in commune omnes Deum deprecarentur : quo 
expleto revelatione ſaturatus, in illud prooemium e cœlo veni- 
ens eructavit: In Principio erat Verbum, & Verbum erat apud 
Deum, & Deus erat Verbum. Hieron. Prolog. Com. in Matth. 

Johannes noviſſimus omnium ſeripſit Evangelium, rogatus 
ab Aſiae Epiſcopis, adverſus Cerinthum alioſque haereticos, & 
maxime nunc Ebionitarum dogma conſurgens, qui aſſerunt 
Chriſtum ante Mariam non fuiſle, unde & compullus eſt divi- 
mou ejus nativitatem edicere, Idem in Catalogo Eccleſiaſtic. 
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„O, the Word, ſeems to have taken this 


manner of ſpeech from Onkelos and Fona- 


than, the authors of the Chaldee paraphraſe, 
on the greateſt part of the old teſtament, who 


lived ſome time before the coming of Chriſt, 
and in their tranſlation, often call the Meſ- 


ſias, the Word of the Lord, © Memra Jcho- 
vah. The Son of God deſcrves this name, 
becauſe of his office : for as the ſoul, which 
is inviſible in itſelf, makes known its 
thoughts by words ; ſo God, who is un- 
ſearchable and incomprehenſible in his eſ- 


ſence, has revealed his gracious intentions to 
us by Chriſt. 


The doctrinal propoſition, which I ſhall 
raiſc from the words, is this ; 


Feſus Chriſt is truly God. 


When I ſay he is truly God, I mean, that 
he is God in the ſtricteſt ſenſe, ſupreme God, 
who has the ſame eſſence with the Father, 
by his eternal generation. This is what the 
Jocinians and Arians deny, and ſome Ar- 
minians, as for inſtance Epiſcopius and Cur- 
cellæus, come too near them, when they 
ſay, the Son is ſubordinate to the Father in 
nature. go 
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4 In handling the dodtinal propofition, I 
7 (hall do two things; 


I. I ſhallprove, that Jeſus Chriſt is truly 
God, or the moſt high God. 


II. I ſhall make ſome application. 


I. Jeſus Chriſt proved to be the true God. 


I ſhall endeayour to prove, that Chriſt, 
who became man, and took upon him a bo- 
dy of fleſh, is the true and the moſt high God: 
He is ſo, becauſe the ſpecial titles of God 
are given him; he is one with the Father, 
and is coequal with him; he is the obje& 
of divine adoration; the works of God are 
aſcribed to him; and the eſſential properties 
of God are predicated of him. 

I. Chriſt is the moſt high God, becauſe 
the ſpecial titles of God are given him, in 
ſcripture. | 

1. Chriſt is called 7ehovab, which is a 
title appropriated to God, and is expreſſive 
of no leſs than a Deity. Fehovah mT ſigni- 
fies one who was, who is, and who ever will 
be; The name Fehovah is given to Chriſt, 
Which proves him to be God, Jer. xxiii. 6. 
This is the name whereby he ſhall be called, 
Fehovah our righteouſneſs, \ypy% mint. The 
words import thus much, that our Lord Je- 

tus Chriſt, who came into the world, to 
juſtify 


$ Or THE DIvINITY 


juſtify ſinners, by ſuffering and dying in their 
ſtead, is God as well as Man: Jehovah 
ſhews the divinity of his nature, and righ- 
tcouſneſs denotes his work as mediator. 
I ſhall add another teſtimony. 1 Cor. x. 9, 
Let us not tempt Chriſt, as ſome of them al- 
ſo tempted, and were deſtroyed of Serpents. 
This is ſpoke of the rebellious murmuring 
Iſraelites in the wilderneſs ; they are ſaid 
here to tempt and provoke Chriſt ; now if 
we compare this with the hiſtory of the tranſ- 
ation, we ſhall find, that he whom they 
tempted is called Fehovah. Num. xxi. 5,6, 7. 
And the people ſpake againſt God and againſt 
Moſes, and Fehovah ſent fiery ſerpents among 
the people, therefore the people came to Mo- 


ſes, and ſaid, we have ſinned, for we have 


ſpoke againſ# Jehovah, and againſt thee. 
He who in one place is called Chriſt, in an- 
other is called Fehovah, which is the pro- 
per name of God, and a name that was ne- 
ver given to a creature, but is reſerved as a 
peculiar denomination for the creator of the 
World. This proves the Godhead of Chriſt, 
for as the name Jehovah is common to him 
with the Father, ſo they both participate, c- 

qually in what the name ſignifies. | 
2. Chriſt is called Lord. Pal. cx. 1. The 
Lord ſaid to my Lord, ſit thou at my right 
hand, till I make thine enemies thy fool ſtool. 
God the Father is here brought in, covenant- 
ing with his Son, promiſing him to FE 
| im 
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him upon a throne, and to ſubdue all his e- 
nemies under his feet, upon condition that 
he would aſſume the human nature, for the 
redemption of ſinners. Chriſt apply d the 


Words of the royal prophet ro himſelf, and 


urged them, to prove that he was more than 
a mere man. Mat. xxii. 42,43, 44, 45. Je- 


ſus asked them, ſaying, what think you of 


Chriſt ? whoſe Son is he? they ſay unto him, 
the Son of David. He ſaith unto them, how 
then doth David in ſpirit call him Lord? ſay- 
ing, the Lord ſaid to my Lord, ſit thou at 
my right hand, till I make thine enemies 
thy footſtool. If David then call him Lord, 
bow is he his Son? By this queſtion Chriſt 
ſtopped the mouths of the perverſe Phar:- 
ſees, and proved that he exiſted as God, and 
had a being as Lord before all time. What- 
ever falſe and ſtrained glofles the latter 
Fewiſh Rabbins put upon Davids words, 
yet we may obſerve, when Chriſt was in 
the fleſh, they were generally interpreted in 
a right ſenſe, and underſtood as part of a 
diſcourſe between two equals, God the Fa- 
ther and the Meſſias: had it not been ſo, 
can we think the 7eus, to whom Chrift 
ſpoke, would have been ſilent, and not rea- 
dy to reply, this was not the meaning and 
intent of David? ſurely they would, be- 
Cauſe, by reaſon of the inveterate rancor 
and hatred they bore Chriſt, they were moſt 
nduſtrious, to catch at all advantages againſt 


B him. 


10 Orp TUE DIVINITY 


him. Chriſt was David's Son, according 
to the fleſh, but he was his ſupreme Lord, 
as he was God. 

3. Chriſt is called God, not ambigu- 
oniiy, metaphorically, or by way of ana- 
logy, but ſtrictly and properly. When the 
good angels, or men arc called gods, it is 
improper!y, and to ſignifie the reſemblance 
they have to God, or the relation they bear 
to him, by their office or place. Magiſtrates 
are called gods, becauſe they are ſet up 
and appointed by God, to puniſh vice and 
wickedneſs; but Chriſt is called God in 
the ſtrickeſt ſenſe, even where there is a 
diſtinQion _ between his divine and 
human natur Rom. ix. 5. Of whom ac- 
Cording to he 22 Chriſt came, who is over 
all; God bleſſed for ever, Amen. The 
words cannot refer to God the Father, by 
way of doxology, as the Socinians would 
have it, for neither the matter, nor the 
leries of the words will admit it; it is 
Cirift that is ſpoke of, and not God thc 
Father; and the limitation, xala TALK, nc- 
ccilitates us to underſtand the words of 
Chriſt: he who came of the fathers, accord- 
ing to the fleſh, is over all, and is God bleſ- 
{cd for cver. The Apoſtle here diſtinguiſh- 
cd the humanity of Chriſt from his God- 
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head; he has told us, that, as he was man, 
he deſcended from the Fews, and then he 
immediately ſubjoin'd, that this very Chriſt 
is exalted over all, and is to be bleſſed for ever, 
becauſe he is God; he has ſet the ſcal of his 
own approbation to this great truth, Amen, 
ſo be it; he was pleaſed and rejoyced that it 
was ſo, he would not let it go without a ſpe- 
Cial remark, and commended it to others, as 
neceſſary to be conſidered and believed by 
them. 

II. Chriſt is the moſt high God, becauſe 
he is one with God the Father, and is coc- 
qual with him. 

1. Chriſt is one with God the Father, or 
he has the ſame eſſence with him. John x. 
30. J and my Father are one b. This is not 
to be reſtrained to oneneſs of conſent, be- 
cauſe from the unity of Power, which Chriſt 
had with God, he proved the unity he had 
with him, in his cflence. ver. 28, 29. / grve 
to them eternal life, and they ſhall never pe- 
riſh; neither ſhall any pluck them out of my 
hand : my Father which gave them me, ts 
greater than all; and none is able to pluck 
them out of my Father's hand. Beſides, 
what moſt offended the Zews, was not one- 
neſs of conſent, but oneneſs of eſſence 
which Chriſt ſaid he had with the Father: 
It was for this they endeavoured to ſtone 


b E Hartę iy dc. 


B 2 him, 


12 Or TE DIVINITY 


him, ver. 33. For a good work, (ſaid they) 
WEe ſtone thee not ; but for blaſphemy 3 and 
becauſe that thou, being a Man, makeſt thy 
ſelf God. When they brought this charge 
againſt Chriſt, he did not call back his words; 
but confirmed what he had ſaid, by arguing 
from the leſs to the greater. ver. 34--38. Js it 
not written (faith Chriſt) in your law, I ſaid, 
ye are gods? If he called them gods, to whom 
the word of God came, and the ſcripture can- 
not be broken ; ſay you of him, whom the Fa- 
ther hath ſanctiſied, and ſent into the world, 
Thou blaſphemeſt ; becauſe I ſaid I am the 
Jon of God? If I do not the works of my 
Father, believe me not; but if I do, though 
you believe not me, believe the works ; that 
you may know and believe that the Father is 
in me, and in him. It is as if Chriſt had 
ſaid thus; if magiſtrates be called gods, for 
the temporal authority which is given them, 
then ought not he much more be called fo, 
whom the Father has ſanctified, and ſent in- 
to the world, to dothe work of a Mcdiator ; 
which requires the power of a God ? 

2. Chriſt is cocqual with God the Father. 
John v. 17, 18. Jeſus anſwered them, my 
Father worketh hitherto, and I work. T here- 
fore the Jews ſought the more to kill him, be- 
cauſe he not only had broke the ſabbath, but 
ſaid alſo, that God was his Father, making 
himſelf equal with God. Chriſt declared, 
that he was equal with God in power, and 

in 
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in this ſenſe the Fews underſtood him, and 


therefore they went about to kill him, be- 
cauſe they thought he blaſphemed, when he 


made himſelf equal with God: This was the 
inference they drew, and Chriſt was ſo far 
from denying it, that he proved it by three 


arguments; as for inſtance: He did the 
ſame works with God, ver. 19. Zeſus ſaid 
unto them, verily, verily, I ſay to you, 
The Son can do nothing of himſelf, but what 
he ſeeth the Father do ; for what things 


ſoever he does, theſe alſo does the Son like- 


wiſe. If it be objected, that Chriſt ſays 
he could do nothing of himſelf; it may 
be anſwered, that this argues no inequality 
of power, but only notes the order of work- 
ing among the perſons in the Trinity, which 
follows the order of ſubſiſting. Chriſt had 
alſo a right to the ſame worſhip with God. 
Ver. 23. That all men ſhould honour the Jon, 
even as they honour the Father : He that 
honoureth not the Son, honoureth not the 
Father which ſent him. In ſhort, Chriſt 
had the ſame life with God the Father. 
Ver. 26. As the Father hath life in himſelf; 
fo hath he given to the Son to have life 
in himſelf. 
Chriſt cqually partakes of every excellence 
and perfection, with God the Father John 
xVi. 15. All things(faith Chriſt) hat the Fa- 
ther has are mine. There is not any thing 
in the one, which is not as fully in the 
3 other. 
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other. Equality with the firſt perſon in the 
Godhead is Chriſt's right and due. Phil. 11. 
6, 7. Chriſt Jeſus being in the form of God, 
thought it not robbery to be equal with God; 
nevertheleſs, he made himſelf of no reputati- 
on, and took upon him the form of a ſervant *. 
The form of God is the nature, glory, and 
majeſty of the Godhead, which ſhined in 
_ Chriſt before the foundation of the world: 
The form of God muſt be underſtood of 
the nature of God; as the form of a ſer- 
vant muſt be meant of the human nature, 
in a low, depreſſed ſtate, ſo the form of 
God is put for the divine eſſence, and the 
glory belonging to it. Chriſt was in the form 
of God, bctorc he was in the form of a 
ſervant ; he was God, before he was man. 
He judged it no robbery, to be God's equal, 
becaulc it was his propricty, and what flow- 
cd to him from eternal generation; had it 
not been his right, it would have been 
the greateſt rebellion in him againſt God, 
to take it to himſelf. 
phemy for a creature to equal himſelf with 
God, and it is what robs him of his crown 
and dignity, which is a ſin that he never will 
let go unpuniſhed. Ia. xlii. 8. 1 am Feho- 
vah, that is my name, and my glory will 
not give to another. His glory he will 
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It is the higheſt blaſ- 
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3 keep to himſelf, and he will pour out his 


indignation upon every one that preſumes 
to ſhare in it. If Chriſt had not been God, 
it would have been ſacrilege, uſurpation, 
and injuſtice in him, to make himſelf equal 
with the Father; and God, who is a jca- 
lous God, would not have ſuffer'd him to 
encroach on his honour and prerogative, 
without feeling the effects of his diſplea— 
ſure. When Chriſt is ſaid to be equal with 
the Fathcr, this proves him to be God, and 
that he is as glorious and wiſe, as great and 
powerful, as holy and good as the Father is, 
and that he is not inferior to him in any 
thing, which properly and ſtrictly belongs 
to God. 

III. Chriſt is the moſt high God, becauſe 
he is the object of divine adoration. The 
argument may run thus; He who is, and 
ought to be the object of divine adoration 
is God; but Chriſt is the object of divine 
adoration; therefore he is God. None can 
juſtly queſtion the truth of the firſt propoſi- 
tion, and the ſecond is not without 
proof: Chriſt is the object of divine ado- 
ration, for he received divine worſhip, 
when it was offered him. Matt. viii. 2. 
There came a leper and worſhipped him. He 
would have rejected the adoration of this 
leper, had it not been the duty of the crea- 
ture to give it, and his right to receive it: 
The very angels are commanded to worſhip 

him. 
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him. Heb. i. 6. Let all the angels of God j: 


worſhip him. All believers arc brought 
in worſhipping him, Rev. iv. 8—14. The 
four living creatures, and four and twenty 
elders fell down before the lamb, havin 
every one of them harps; and golden —_ 
full of odors, which arethe prayers of the 
ſaints; and they ſung a new ſong, ſaying, 
Thou art worthy to take the book, and to open 
the ſeals thereof ; for thou waſt ſlain, and 
haſt redeemed us to God by thy blood, 
out of every kindred, and tongue, and people, 
and nation; and haſt made us to our God 
kings and prieſts, and we ſhall reign on the 
earth. And I beheld, and I heard the voice 
of many angels round about the throne, and 
the living creatures, and the elders, and the 
number of them was ten thouſand times ten 
thouſand, and thouſands of thouſands ; ſaying 
with a loud voice; Worthy is the Lamb, that 
Was ſlain, to receive power, and riches, and 
wiſdom, and ſtrength, and honour, and glo- 
ry, and bleſſing. And every creature, which 
is in heaven, and on the earth, and under 
the earth, and ſuch as are in the ſea, and all 
that are in them, heard I, ſaying, bleſſing, 
and honour, and glory, and power be to him 
that ſitteth upon the throne, and tothe Lamb 
for ever and ever. And the four living crea- 
tures ſaid, Amen. And the four and twen- 
ty elders fell down, and wor ſhipped him that 
liveth for ever and ever. We haye here a 
8 lively 
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on, not only of what they do, but of what. 
they are bound de fure, and in the way of 
their duty, to do: If Chriſt were not the 
” true God, it would be biaſphemy in him, 
to receive worſhip, and it would bc idola- 


try in us to give it him; becauſe to wor- 
ſhip a mere creature, tho' ever ſo much dig- 
nified, is flat idolatry. The ancient wrt- 
ters of the Chriſtian church had reaſon and 
truth on their ſide, when they cenſured the 


Arxrians as idolaters, becauſe they denied 


Chriſt to be God, and yet worſhiped him. 
IV. Chriſt is the moſt high God, becauſe 
the works of God are aſcribed to him. 


Works that call for almighty power, and 


can be done by none but God, are done by 
Chriſt. I ſhall inſtance in the works of 
creation, conſervation and reſurrection. 

1. Creation, which is the bringing ſome- 
thing out of pure nothing, is the work of 
Chriſt, John i. 3. All things were made by 
him, and without him was not any thing 
made, that was made. The creation of all 
things is attributed to Chriſt affirmatively, 
and negatively ; it is attributed to him affir- 
matively, all things were made by him; if all 
things were made by him, what may be drawn 
from hence is this; he can be no creature, 
and if he be no creature, he is eternal, and if 
he be eternal, he is God: The creation of all 
C things 
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things is alſo attributed to Chriſt negative- 
ly; Without him was not any thing made, 
that was made; (A i, not one thing made, 
that was made ;) how could the Evangeliſt 
word it more ſignificantly ? If not one thing 
was made without him, then he made the 
firſt matter, and ſo brought the beautiful 
fabric of the world out of nothing. When 
it is ſaid, All things were made by him, it 
notes not inftrumentality, but prime agen- 
cy and efficience, as the propoſition muſt 
be underſtood, in other places of ſcripture, 
1 Cor. i.9. God is faithful, by whom you 
were called. Will any ſay, that God is on- 
ly the inſtrument, and not the primary ac- 
tive cauſe of our vocation ? 1 Theſ. iv. 2, 
Tou know what commandments we gave 
you, by the Lord Feſus Chriſt. Was Chriſt 
no more than the inſtrument, and not the 
Lord of the commandments? 2 Tim. i. 14. 
That good thing which was committed to 
thee, keep by the holy Ghoſt. Is not the holy 
Ghoſt the cauſe of enlivening grace, and 
of preſcrving gifts in us? In the creation 
Chriſt did not act by a derivative power, but 
he put forth as much power from himſelf, 
as God the Father did. God the Father 
created all things by the immediate opera- 
tion of the Son, in the unity of eſſence, 
power, wiſdom, and goodneſs : There 
was no interiority or ſuperiority between 


the Father and the Son, in the work of crea- 


tion 
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19 
All things, 
from the higheſt angel to the loweſt worm, 


were created by Chriſt. Col. i. 16, By 
him were all things created, that are in 
heaven, and that are in earth, viſible and 
inviſible ; whether they be thrones, or do- 
minions, or principalities, or powers; all 
things were created by him, and for him: 
and he is before all things, and by him all 
things conſiſt. This muſt be underſtood of 
the creation of the univerſe, and not of the 
renovation of ſinners, as the Socinians 
wreſt it; becauſe Chriſt is not only ſaid to 
be creator of things on carth, that wanted 
redemption, but of things in heaven, that 
needed no reſtoration ; beſides it cannot be 
meant of the new creation, becauſe none 
will ſay that the devils are created again by 
him. 

2. The conſervation of all things is the 


work of Chriſt : He keeps the creatures 


from ſinking into nothing, out of which 
he brought them, and he fixes them in their 
proper centers. Iſa, xli. 4. Who has wrought 
and done it, calling the generations from 
the beginning? I the Lord the firſt, and 
with the laſt, I am he. By one continued 
voice he calls all generations, from the be- 


| ginning to the end of the world. Col. i. 17. 


He is before all things, and by him all things 
conſiſt. He keeps the axle- tree of the crea- 
tion from cracking and breaking in pieces, 

F and 
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0 and knits all things together, which other- 
4 wiſe would incvitably tumble into a chaos 
1 of confuſion. 

3. The reſurrection of dead creatures is 
the work of Chriſt, Chriſt raiſes up and 
gives life to dead ſouls. John v. 25. The 
hour is coming, and now is, when the dead 
ſhall hear the voice of the Son of man, and 
they that hear ſhall live. It is eaſy to ima- 


gine, what a vaſt power is neceſſary, to roll th 
away the ſtone, which lies on the grave's 2 
mouth of a dead ſoul, to ſcatter the dark- * to 
neſs of the mind which is as black as hell, 
to ſoften the heart which is harder than ſteel _ tl 
or the adamant, to incline the reſiſting wil! 
which is made up of deviliſh enmity and . 
malignity, and to purifie the affections mn 
which are ſtrongly faſtened, and cloſely _ 
glued to luſt: Who can do this but he tat 


has the power of God? As Chriſt quic- 
kens dead ſouls, ſo he raiſes up dead bodies 
tolife. John v. 28, 29. The hour is coming, 
in which all that are in the graves ſhall hear 
his voice, and ſhall come forth, they that 
have done good to the reſurrection of life, 
and they that have done evil, to the reſur- 
rection of damnation. Chriſt will change 
the vileneſs of earthly bodies, into the 
glory of heavenly bodies, and will make 
them fir receptacles for bright ſpirits. 
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I Phil. iii. 21. He ſpall change our vile body, 
that it may be faſhioned like unto his glori- 


ous body, according to the working where 


He is able, even to ſubdue all things to him- 
i ſelf. He will ſpeak dead bodies into a re- 


ſtored life, out of the inſenſible duſt, that 


* ſo his ſaints may in body as well as in ſpirit 


be for ever with the Lord. 

Chriſt made the world, he preſerves all 
the creatures, and he gives life to the dead, 
and therefore we muſt acknowledge him 


to be God. 


V. Chriſt is the moſt high God, becauſe 
the eſſential properties of God are predicat- 
ed of him, ſuch as omniſcience, omnipre- 
ſence, omnipotence, infinite wiſdom, im- 
mutability, and eternity. | 

1. Chriſt is the moſt high God, becauſe 
he is omniſcient ; he knows all things. 

(i.) Chriſt has a perfect knowledge of 
God the Father. Angels and men know 
God in part, but Chriſt only fully knows 
the Father. Matt. xi. 27. No man knows 
the Son, but the Father, neither knows any 
man the Father, ſave the Jon, and he to 
whomſoever the Son will reveal him. God 
is far above the reach and capacity of every 
Creature, and no finite being can compre- 
hend nim, becauſe he is infinite; but Chriſt 
comprehends God the Father, and knows 
him as much as he is to be known, or as 
perfectly as the Father knows himſelf: His 
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knowledge of the Father is not by ratioct- 
nation, ora train of conſequences, but by 
immediate intuition, or a comprehenſive vi- 
fon. 

(2.) Chriſt knows all God's works : His 
knowledge extends to all the acts of God's 
power, wiſdom, and goodneſs, either in 
the works of creation or providence. As 
the Father knows all things, whereof he 
is the cauſe, ſo the Son knows all things, 
whercof he is the worker: The creation of 
all things belongs to both, and the perfect 
knowledge of ail things muſt belong to 
both ; becauſe it is much more difficult to 
create things, than to know them when 
they are created. I am very ſenſible, it 
may here be objected ; that Chriſt himſelf 
confeſſed he was ignorant of the day of 
judgment, Mark xiii. 32. Of that day and 
that hour knoweth no man, not the angels 
in heaven, nor the Son, but the Father: If 
Chriſt knew not when the day of judgment 
would be, how can he be ſaid to know 
all things? To thisI anſwer ; Chriſt ſpoke 
not this of himſelf, as he was the Son of 
God, for as he was God, he knew every 
thing, and nothing could be hid from him ; 
but he ſpoke this of himſelf, as he was the 
Son of man, and as he was reputed and 
thought to be, by them with whom he 
now converſed; and who asked him queſ- 
tions, 


(3.) Chriſt 
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(3.) Chriſt knows all the thoughts and 
inclinations of men's hearts. He knew the 


" hearts of them that died, before he came 


into the world; becaute he mult be their 


judge: It would be impoſſible for him to 


judge right, unleſs he knew the merits of 


them, of whom he muſt be judge; and 


he could not know the deſerts of men, if 
any of their thoughts were hid from him. 
Chriſt knows the moſt ſudden thoughts, 
that can ſpring up in the hearts of men. 
Matt. ix. 3,4. Certain of the ſcribes ſaid 
within themſélues, this Man vleſphemeth : 
And Feſus knowing their thoughts, ſaid, 
wherefore think you evil in your hearts? 
He knows the hearts of men by inſpection. 
John ii. 23, 24, 25. Many believed in his 
name, when they ſaw the miracles which 
he did; but Feſus did not commit himſelf un- 
to them , becauſe he knew all men; and 


needed not that any ſhould teſtify of man, 


for he knew what was in man. He looked 


into their hearts, and law what habitual 
treachery, variableneſs, fickleneſs, and in- 
conſtancy lurked there; he knew their in- 
ſide better than others did their outſide : 
No covering can be ſo thick, as to bound 
his eye, and no pretence can be lo glitter- 


ing, as to impoſe upon his underſtanding: 


When he converſed among men, hc knew 
the moſt ſecret whiſperings of his unbe- 
lieving followers, as well as of his open 


che- 
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enemies. John vi. 61. When Jeſus knew in 9 
bimſelf, that his diſciples mur mured at it, 
he ſaid to them; doth this offend you ? He 


neither heard their voice, nor received in- 
formation from others, and yet he knew 
they murmured, and were offended. Peter 
was convinced of this truth, when he ap- 
pealcd to Chriſt concerning the ſincerity 
of his heart. John xxi. 17. Peter ſaid to 
him, Lord, thou knoweſt all things, thou 
knoweſt that I love thee. 

(4.) Chriſt knows what will be the 


thoughts, purpoſes, and reſolutions of 


men,. long before they enter into their 
hearts: He diſcerncd the treaſon of Judas 
in its root, as it lay hid in the rubbiſh of his 
natural corruption, and he knew he would 
betray him, before ever Judas himſelf once 
thought, or intended todo it: He ſaw be- 
forehand Peter's apoſtaſy, and told him of 
it; Peter promiſed the contrary, and ſtiffly 
reſolved againſt it; but our Saviour's pre- 
dition was verified, and Peter's bold and 
valiant reſolution languiſhed into cowar- 
dice: The moſt cencealcd operations of 
the mind, which lie cloſeted and lock'd up 
from view of the world, are bare and naked 
before him. To ſearch the heart, is a 
work that Chriſt aſcribes to himſelf with 
no ſmall emphaſis. Revel. ii. a3. All the 
churches ſhall know, (ſaith Chriſt) that I 
am he, which ſearches the reins and the 

heart. 
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dart. All this ſtrenuouſly proves Chriſt to 


1 7, pe the moſt high God; for to ſearch the 

He heart, is God's peculiar work. 1 Kings viii. 
in- 39. Give to every man according to his 
ne Bays, whoſe heart thou knoweſt , for thou, 
tler even thou only knoweſt the hearts of all the 
25 children of men. The reaſon why none 
bit, can ſearch the heart but God, is, becauſe he 
4170 made it, and he only is every where preſent. 


2. Chriſt is the moſt high God, becauſe 
he is omnipreſent; he is preſent every 
the > where. The ubiquity of Chriſt proves 

him to be God: He has promiſed the pre- 


ei. * ſence of his divine nature to the members 

aas of his myſtical body, when they are far- 
his _ theſt aſunder, and are ſcattered from one 

uld end of the earth to another: Where two or 

8 three are gathered together in his name, 
Ce 


there he is preſent with them, and is in the 
| of midſt of them. Mat. xviii. 20. here two 


Hy or three, (faith Chriſt) are gathered together 
re- in my name, there am in the midſt of them. 
nd If ve underſtand it of the preſence of Chriſt's 
ar- Spirit, it doth not weaken, but rather cor- 
of roborates, the aſſertion of the ubiquity of 
up his eſſential preſence, becauſe it muſt be 
ed granted that he is as great as the Spirit, which 

2 he ſends. Chriſt is ſaid, both to come down 
th from heaven, and to remain in heaven. 
he John iii. 13. None has aſtended up to hea- 
oF ven, but he that came down from heaven, 
be 


even the Son of man which is in heaven. 
F. D He 
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He came down from heaven in his incarnas ® 
tion, but he ſtayed there in his Godhead, © 
Every creature is cither bounded by a phy- 
ſical ſpace, as a body, or is determined to 
be in one place, and not in another at the 
ſame time, as a ſpirit ; but Chriſt is ſo on 
_ earth, that, at the (ame moment of time, 
he is alſo in heaven: He is ſaid to fill all 
things. Epheſ. iv. 10. He that deſtended, 
zs the ſame alſo that aſcended up far above 
all heavens, that he might fill all things. 
This could ncver be, it he were not omni- 
preſent, and becauſe he is preſent every 
where, he muſt be the moſt high God. 

3. Chriſt is the moſt high God, becauſe 
he is omnipotent, or he is Almighty in 
power. It is ſaid of him that he has power 
over all fleſh, to give eternal life to as many 
as are given him of the Father. John xvii. 2. 
Thou haſt given him power over all fleſh, 
that he ſhould give eternal life to as many as 
thou haſt given him. Power over all fleſh, 
mult be a power which extends itſelf to the 
molt retired thoughts, and inward motions 
of men, and cannot be managed by a finite 
arm, or a creatcd underſtanding : Eternal 
lite is cverlaſting happineſs, which can nei- 
ther be given nor ſecured, but by almighty 
power: To have power over all fleſh, and 
to give eternal life to as many as believe, are 
things which beſpeak the almighty power of 
Chriſt, and can neyer be done by a crea- 

ture, 
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Mas ture, or a dependent being. As Chriſt is 
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"called Alpha and Omega, or the firſt and 
the laſt, becauſe in him there is a priority 
and perfection, with reſpect to all crea- 
tures; ſo he is ſaid to be the Almighty. Re- 
vel. i. 8. Tam Alpha and Omega, the begin- 
ning and the ending, ſaith the Lord, which 
is, and which was, and which is to come, 
the Almighty ®. 
any in this place, but to Chriſt, becauſe he 
had been ſpoke of in the words immediate- 
ly preceding; he ſpoke it of himſelf, and he 
- aftcrwards (aid, that he was once dead, but 
Was now alive, ver. 17,18. 1 am the firſt 
and the laſt 
Das dead; and behold, Tam alive for ever- 
more, Amen; and I have the keys of hell 
and death. 
be the moſt high God. 


This is not applicable to 


+ TI am he that liveth, and 


If Chriſt be almighty, he mult 


4. Chriſt is the moſt high God, becauſe 


he is infinite in wiſdom. He muſt be infi- 


nitely wiſe, becauſe God the Father has 


| truſted him with the management of all 
things. John v. 22. The Father judges none, 


but has committed all judgment to the Son; 
that all ſhould honour the Son, even as they 
honour the Father. If Chriſt were a crea- 


ture, or any way dependent on the Father 
for his being, he could not be a fit perſon 
for ſuch agreat truſt, becauſe a creature, or 
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a dcrived being cannot know all things, and 
ſo may miſcarry in many things. God 
would never have put the government of 
angels and men into the hands of Chriſt, 
if he had not infinite wiſdom to diſpoſe 
and order things, for the beſt and nobleſt 
ends. The government of the world being 
committed to Chriſt, ſhews the infiniteneſs 
of his wiſdom ; but were he ſubordinate, 
or only a creature, infinite wiſdom would 
be incompatible with him, becaule it is the 
inſeparable property of God. 


5. Chriſt is the moſt high God, becauſe 7 


he is immutable. Chriſt's immutability is 
a proof of his true Godhead. Pſalm cit. 
24——27, O my God — thy years are 
throughout all generations, b of old thou haſt 
laid the foundation of the earth, and the 
heavens are the work of thy hands; they 
ſhall periſh but thou ſhalt endure ; yea, all 
of them ſhall wax old as a garment ; as a 
veſture ſhalt thou change them, and they 
ſhall be changed: But thou art the ſame, and 
thy years ſhall have no end. © This is ap- 
plied to Chriſt by the apoſtle Paul, Heb. i. 
8, 10---12. To the Son he ſaith, thy throne, 
O God, is for ever and ever, &c. (from 
Pialm clv. 6.) —= And thou, Lord, in the be- 
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, and '* pinning, haſt laid the foundations of the earth, 
God and the heavens are the works of thy hands: 
at of + They ſhall periſh, but thou remaineſt * ; and 
they ſhall wax old as a garment, and as a 
veſture ſbalt thou fold them up, and they 
= ſhall be changed; but thou art the ſame, 
and thy years ſhall not fail . Chriſt 
will be the ſame, when all the empires of 
the world will flide away, and when a pe- 
- riod will be put to all the changes of the 
creation: As there was no change made in 
his being, in the creation of all things, ſo 


auſe there will be no change made in him by 

ty is their final alteration; he will ſee them 

Cit. end, as he ſaw them rife up out of nothing 
are into being and order; he will continue to 

haſt be the ſame after their expiration, as he was 
the before their original. 

they 6. Chriſt is the moſt high God, becauſe 


all he is eternal. Heb. xiii. 8. 7eſus Chriſt is 
5 the ſame yeſterday, and to day, and for ever f. 


hey He is no more to day than he was yeſterday, 

nd and he will be no more to morrow than he 

ap- is to day, : 

„ i. (i.) Chriſt ſubſiſted before all the works 

ne, of creation. Solomon gives a large as well 

om ads a moſt ſublime deſcription of his eterni— 

be- ty. Prov. viii. 22---31.. JEHOVAH po/- 

eck 85 dfv lx tls. by 
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rendred thus, in the Greek tranſlation of the old teſtament. 
3 Inos Xpige5 x05 noi oh mipey 6 KvTI, vel Fic T5 Rayne. _ 
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ſeſſed me 8 in the beginning of his ways be- 
fore his works of old: 1 was ſet up from 
everlaſting, from the beginning or ever the 
earth was : When there were no depths, I 
was brought forth, when there were no foun- 
tains abounding with water : Before the 
mountains were ſettled, before the hills was 
brought forth: While as yet he had not 
made the earth, nor the fields, nor the high- 
eſt parts of the duſt of the world: When he 
prepared the heavens I was there; when he 
ſet a compaſs on the face of the depth : When 
he eſtabliſhed the clouds above; when he 
ſtrengthened the foundations of the deep : 
hen he gave to the ſea his decree, that 
the waters ſhould not paſs his command- 
ment ; when he eſtabliſhed the foundations of 
the earth : Then I was by him as one brought 
up with him; and I was daily his delight, 
rejoicing always before him: Rejoicing in 
the habitable parts of his earth, and my 
delights were with the ſons of men. Chriſt 
is brought in, by the wife man, ſpeaking, 
under the notion of the uncreated wiſdom 
of God. Heis laid to exiſt before any thing 
of God's works, to concur with him in c- 
very thing he did, to be always with him, 
and to rcjoice before him: What can be 


2 ee TIT, which is molt falſely rendred, Kipt®» L. 
Tire ws, in the Greek tranſlation, (if that verſion be not cor- 
rupted, as it is molt likely) when it ſhould have been tranſ- 
lated ixTyox7o. 


more 


- carnation. 
hall ſee the Son of man aſtend up, where 
he was before. 
heaven, it could not be in his fleſh ; becauſe 
he took that of the virgin, and he could 
not be exiſtent in it, before he had it; it muſt 
then be another nature; the nature of man 
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more full and clear to prove the eternity 
of his being ? The ſame thing is urged by 
the apoſtle John, to prove the Divinity of 
Chriſt. Þ wy i. 1,2, 3. In the „ N 
c the 
and the Word wasGod: The ſame was in the 
beginning with Cod: All things were made 
y him, and without him was not any thing 
"mnade, that was made. 


ord, and the Word was with God, 


(2.) Chriſt was in heaven before his in- 
John vi. 62. What and if you 


If Chriſt was before in 


it was not, for that he did not aſſume till 
his conception and birth; the nature of 
angels it could not be, for that he never 


took ; it muſt then be the divine nature, 


wherein he ſubſiſted, and was in heaven, 
before he took a body of fleſh, and came 
down to the earth. John viii. 58. Jeſiis 
ſaid unto them, verily, verily, I ſay to you, 
before Abraham was, I am h. Chriſt did 
not ſpeak this of his manhood; for if he 
had, every Few that was forty years old 


then preſcnt, would have been able to have 
\ accuſed him of the greateſt falſhood : The 


Þ HA A Bree Yao N Wy 9 tu, 


Fews 
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Jeus knew when he was born; or, ſup- 
poſing they had been ignorant of his age, 
there was a way for them ſoon to find it 
out, which was to have reeourſe to the pub- 
lick regiſters or ceſs tables, and there they 
might ſee when Foſeph and Mary were tax- 
ed by Auguſtus Ceſar , and conſequently 
how old Chriſt was. How was it then 
that Chriſt was before Abraham? It was 
as he was the God and maker of Abraham. 
(3) The Generation of Chriſt is eter- 
nal. The prophet Micha has join'd his e- 
ternity and his humanity together, and in 
the ſame words has ſpoke of him, as he is 
Man, and as he is eternal. Mic. v. 2. Thou 
Bethlehem Ephratah, art thou little among 
the thouſands of Fudah ? out of thee ſhall 
| be come forth to me, that is to be ruler in I/. 
| rael; whoſe goings forth have been from of 
old, from everlaſting, or, from the days of © 
eternity i. There are two ways of going 
forth aſcribed to Chriſt ; he is ſaid to come 
out of Bethlehem Ephratah, this was with- 
in the ſpan of time, and this he did as he 
was man; his outgoingsare ſaid to be from 
of old, or from the days of cternity ; this 
_ muſt be before ever time commenced, and 
this he could not have done, had he not 
been the eternal God. The prophet ſpoke 


PS, Dany WIA Dp VIRYM, which is thus ren- 
883 the Greek verſion, Koc auvrs wn" yxng, 54 nu 
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of the incarnation of Chriſt, in conjunc- 
tion with his eternal generation: he has 
told us, that, he was to come out of Beth- 
ſehem, to be born of a virgin, and to be li- 
Encally deſcended from David; any in the 
ſame breath he has affirm'd, that his outgo- 
ings are from everlaſting: This would be ir- 
reconcileable and highly contradictory, un- 
leſs we grant that Chriſt was born of a wo- 
man, as he was man, but was before all 
worlds, and from everlaſting, as he is God: 
This is the drift of the prophet, and to ſay 
the contrary, is to make his words no bet- 
ter than unintelligible nonſenſe, and the 

latter part of the verſe inconſiſtent with 
the former part. 

(4.) The glory of Chriſt is eternal. Chriſt 
in his prayer to the Father, deſired to be re- 
inveſted with that glory, which was his 
own, before the world began. John xvil. 5. 
Now, O Father, glorify thou me with thine 

own ſelf, with theglory Thad with thee be- 
fore the world was. This whole chapter 
is the very heart of Chriſt mediator poured 
out to the Father, in floods of love, and 
in ſtreams of affections for poor ſinners: it 
was the greateſt prayer that ever was made, 
Or put up here on carth, and it may with 
great reaſon be call'd a ſpecimen of the rhe- 

toric our Lord uſes, in his preſent interceſ- 

en- ion in heaven for us. 
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Beforc I come to enforce the argument, 


which lics in the words, I ſhall endeavour to 
remove the ſtumbling block, which the So- 
cinians and Arians endeavor to caſt in our 
way, by perverting the third verſe. That 


they may know thee, the only true God, and 


Jeſus Chriſt whom thou haſt ſent. They ſay, 
Chriſt is excluded from being God, becauſe 
the Father is called the only true God: But 
this is falſe, for y5oy only, does not exclude 
the Son, or the Spirit from being God, but 
only idols and feign'd divinities : It is put to 
diſtinguiſh the true God, from the gentile 
Gods, and it excludes none that are of the 
ſame eſſence, but all that are not. Beſides 
did the word only exclude the Son from be- 
ing God, it would follow with the ſame 
force, that where the Son is call'd God on- 
ly, the Father would be excluded from 
being God. Iſa. xlv. 20, 21, 22. I am FE- 
HOLV AH, there is no God beſides me, a 


Juſt God, and a Savior there is none beſides 


me. Lookiome and be ye ſaved, all the ends 
of the earth, for I am God, and none elſe. 
1 have ſworn by my ſelf, the word is gone 
out of my mouth, in righteouſneſs, and ſhall 
not return, that to me every knee ſhall bow, 
and every tongue ſhall ſwear. The perſon 
here ſpeaking, has told us three times in 
two verſes, that he is God alone; now if 


we look into the new teſtament, we ſhall 


find this apply'd to Chriſt, by the apoſtle 
Paul, 
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Paul, who is the beſt interpreter, and 


brought to prove, that he will judge the 


world. Rom. xiv. 10, 11. We ſhall all ſtand 
Wefore the judgment ſeat of Chriſt ; for it 15 
ritten, as I live ſaith the Lord, every knee 


all bow to me, and every tongue ſhall con- 


b feſs to God. 


Having thus given the true ſenſe of the 


third verſe, I ſhall now conſider what there 
is in the fifth verſe, to corroborate the truth 
of Chriſt's eternal Godhead : and there are 
three things remarkable, as to the glory 
- Chriſt pray'd for. 


(t.) He pray'd to be olorified with the 
Father himſelf; Gioriſ thou me with thine 


' 0wnſelf. The eternal communion between 
God and Chriſt is unſpeakably cloſer than 


the converſe of the foul with its own 
thoughts. As the Father is the joy of the 


Son, ſo the Son is the joy of the Father. 


Chriſt knew the ſweetneſs of that ineffa- 
ble delight, which came to him by his abode 
with the Father; therefore as ſoon as the 
appointed time was come, he deſired, that 
as mediator he might be admitted into that 
ſolace and fulneſs of joy, which, as God, he 
had with the Father from everlaſting. 

(2.) Chriſt's requeſt was no novel claim, 
but a petition of right. He ask d what was 
his own, and in his tenure and poſſeſ- 
lion, before all time: He pray'd not for 
any fayour, or free gift; for as he needed 

E 2 no 
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no mercy, ſo he never asked nor received C2. 
any; but he deſired what was his peculiar 

right, before the ſun, moon, or ſtars were 
made. His demand was, that the glory of 
his Godhead might in ſome meaſure be 
» made viſible, in the human nature, which 
br he had aſſumed. 

(3.) Here is a full proof in as plain words %whic! 
as can be uttered, of the eternity of Chriſt's in th 
F glory; he pleaded for the reſtoration of the are n 
f manifeſtation of that glory, which he had ver; 

| before the world was; this proves the cter- muſt 
nity of his perſon two ways. "ther 

LI. If his glory be eternal, his perſon eter! 
muſt be ſo likewiſe ; for how can his glory mad 
be ſeparate from himſelf accidental chan- ty it 
ges and ſeparable acceſſions have no place 
q in God; whatſocver is in him, can be no- thir 
thing but himſelf. It is a contradiction tna 
in terms, and great. folly, to ſay, the glory isn 
| of Chriſt is from everlaſting, and yet to if \ 
: deny the eternity of his perſon. Chriſt thi 
did not ſpeak here of his manhood, for that 


LITE ” . SS 
. Eh d - 


was conceived in the womb of the virgin, gle 
ſome thouſands of years after the creation, no 
and no glory could belong to a non- entity. fo 
It would be abſurd to ſay, ſuch and ſuch to 
things are broad or large, good or evil, O! 
when indeed there are no ſuch things in pe 
being. Chriſt is ſaid to have a glory be- tt 
fore the world was, and this is a proof en 
of the eternal Godhead. N 


02. The 
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ved r2.] The literal expreſſions muſt be un- 
lliat gerſtood of Chriſt's Godhead, elſe they 
rere an have no true meaning at all. Chriſt ap- 
y of Sropriated to himſelf a glory before the 
> be orld was made; all things are compre- 
uch Fhended in eternity and time, the latter is 

"ſwallowed up in tac former: All things, 
ords which are exiſtent, muſt have their being 
riſts in the one or the other. The ſouls of men 
the. are made in time, and muſt endure for e- 
had ver; but what has a being out of time, 

ter- muſt be eternal in its ſubſtance, becauſe 
there is no middle ſpace between time and 
rſon eternity. Before the firſt creature was 
lory made, there was nothing but pure eterni- 
han- ty itſelf. When Chriſt is ſaid to have a 
lace glory before the world was, how can any 
no- thinking man imagine it to be any other, 
tion than a glory without a beginning? There 
lory is nothing but time to begin things in, and 
t to if we go one ſtep beyond that, there is no- 
hriſt thing but eternity itſelf to fix upon. 
that The Cocinians ſay, Chriſt only had this 
gin, glory by the pre- ordination of God; but 
ion, nothing can be more frivolous than this; 
tity. for Chriſt does not ſpeak of aglory he was 
uch to have, but of the glory which he had; 
evil, or of a perſonal glory, of which he had 
s in poſſeſſion from eternity. Paul and all o- 
be- ther believers were choſe by God from 
oof everlaſting, and conſequently forc-ordain'd 
to juſtification, adoption, regeneration, 
G 


ſanc- 
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ſanQification,and ſalvation ; but it would be 
ridiculouſly contrary to all ſenſe and reaſon, 
to ſay, that Paul was ſaved or glorified be. 
fore he was born, or that he was regenerate, 
when he had nothing of the new nature in 


him, or that he had faith, when he was in 


his unbelicf, or that he had a love to Chriſt, 


when he was a hater of his name, and a 


perſecutor of his church. 
When Chriſt is ſaid to have a glory with 


the Father before the world was, it proves, 
that he was actually poſſeſs d of it, before 
all time. Chriſt's requeſt was, that the glo- 
ry which he had by his eternal generation, 
might be no longer clouded nor obſcured, * 


but manifeſted to angels and men. His 
words ſignify as much, as if he had ſaid : 
Holy Father, when I am lain, and lie in 
the grave as one in diſhonour; do thou 
raiſe up my body again, that men may 
know and believe, that I have always been 
conſubſtantial and cocternal with thy ſelf, 
and equally participating with thee, in all 
thy glorious attributes, before ever my hu- 
man nature had a being. Upon the whole, 
it ſufficiently appears, that our Lord Jeſus 
Chriſt is eternal, and from hence we may 
fafely conclude, that he is God. 

This I have proved, that Chriſt is truly 
God. The ſpecial titles of God are given 
him; he is one with God, and cocqual with 
him; he is the object of divine nne: 

the 
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ne works of God are aſcribed to him; the 
properties, Which arc eſſential to God, 
and incommunicable to creatures, are pre- 
Aicated of him; he is ſaid to be omniſcient, 
pr to know all things, to be cycry where 
preſent, to be almighty in power, to be 
infinite in wiſdom, to be unchangeable, 
and to be eternal; and becauſe he is ſo, he 
= muſt be the true and the moſt high God, 


II. The Application. 


Z Having proved the true Deity of our 
* bleſſed Lord from ſcripture, I ſhall now 


make ſome application. 


. I. If Jeſus Chriſt be the true and moſt 
high God, let us watch againſt all infection, 
* which may come from the errors of the Co- 
cinians and Arians, who deny Chriſt to 
be true God, or God in a ſtrict and proper 
- ſenſe, and ſay he is no more than a man, 
or at beſt a dignified creature, 5 
The Socinians lay, Chriſt had no exiſ- 
tence before he was born of the virgin. 
Theſe hereticks, whoſe blaſphemy with 
open mouth rages amongſt us, in denying 
Chriſt to be the Son of God in ſuch a ſenſe, 
as to have the ſame eſſence with God, and 
do ſubſiſt perſonally from eternity, are diſ- 
- Ciples, that far outdo their maſter the de- 
vil, in frontleſs confidence ; they may tru- 


ly 


* 
1 
1 
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ly be ſaid to be more immodeſtly heretical, 
than the devil himſelf, whom they have 
for their tutor. 

As the Fews underſtood without any 
difficulty, that Chriſt declared himſelf to 


be God, when he called himſelf the Son 


of God; ſo the devil had not the impu- 
dence, to deny Chriſt to be the eternal Son 


of God, which the miſerable followers of 


Jocrmus ſtick not todo. The devil, indeed, 
tempted Chriſt to doubt of his being the 
BY of God. Matth. vi. 6. If thou be the 

Son of God, caſt thy ſelf down. The de- 
vil endeavour'd to Ba Chriſt to doubt 
of his eternal Sonſhip; but he himſelf, af- 
ter he had ſeen the miraculous works of 
Chriſt, could nor deny it, but bore witneſs 
to it, tho' with no good deſign. Mat. viii. 


29. Jeſus, thou Son of God, art thou come 


hither, to torment us before the time? Mark 
v. 7. Jeſus, thou Son of the moſt high God. 
May we not hope, that the time wherein 
the power of darkneſs exalts itſelf, ſhall 
not be long, but ſhall come to its wiſh'd 
for period? becauſe the miſſionaries of hell 
ſcruple not to deny Chriſt to be the eternal 
Son of God, which the devil durſt not open- 
ly deny, when Chriſt was upon the carth. 
Some perceive J9cinzaniſm to be ſo groſs, 


that it is indefenſible, and therefore they 


revive Arianiſm, as what is more plauſible, 
and grant, that Chriſt was before all other 
4 creatures, 


; 
*&creatu! 
creatu 
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Freatures, yet they ſay he is no more than a 


creature, tho' he be chief, and the firſt of 
all created beings, The Socinians and A- 
gians differ in ſome things, yet they agree 
In denying Chriſt to be truly God, That 
Chriſt is the Son of God, having the ſame 
nature with him, and was begotten from 
everlaſting, is the very foundation of all 
Chriſtianity. If this article of our belief 
be given up, we are reduced to a level with 
Mahometaniſm, and have nothing left us 
but a new model of Heatheniſm , which 
Inſtead of recommending a number of in- 
ferior dcitics to us, leaves us to take up 
with one only. The error of denying Chriſt 
to be God is a pertinence that walks in dark- 
neſs, and it carries a mortal contagion, in- 


to the places into which it flides unper- 


ceived, 
I. I ſhall ſhew, what arc ſome of the 
cauſes of this increaſing plague orgrowing 
error, of denying Chriſt's true Divinity, 
that we may be warned of them, and guard- 
ed againſt them, When many are drawn 
to embrace the error of ſuch, and deny 
Chriſt to be the true God, it may be ſaid 
to be from the following cauſes. 
(1.) It is from the pride of mens ſpirits, 
Who advance the corrupt dictates of their 


don darken'd reaſon, above the revelation 


of God's word. When perſons make their 


- Own reaſon, and not divine revelation, their 


F guide 


— — 
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guide about goſpel myſteries, they will ſoon 
run into the greateſt errors, and the wildeſt 
fancies. | 

(2.) It is from the vitiated and depraved 
conſtitution of mens ſouls: Their under- 
ſtandings are naturally full of ignorance and 
darkneſs, and their wills are full of enmity 
againſt the truth. They are not more inca- 
pable to judge what is truth, than they are 
averſe to receive what is ſo, and inclinable 
to embrace error. 

63.) It is from the inconſtancy of men, 
in reſpect of truth, and their itch and im- 
petuous deſite after novelty, or what ſeems 
to be ſo. They do not reliſh plain ſcrip- 
ture truths, and the inculcation of them 
does not refreſh them, but grows nauſcous 
to them. It is the weakneſs of their judg- 
ments, and the wickedneſs of their hearts, 
that makes them ready to be carried about 
with every wind of doctrine, and to be 
perverted by crafty ſeducers. 

4.) It is from the power of Satan, work- 
ung in men; the devil is the promoter of 
every error, and the enemy of every truth; 
but there is no truth that he more militates 
againſt, than the Godhead of Chriſt: and 
therefore he endeavours, with the greateſt 
force, to ſhake our faith about the truth. 
His ſpite is ſo great, againſt our Lord Jeſus 
Chriſt, becauſe he paſſed by the fallen an- 
gels, and undertook the reſtoration of fallen 


man, — 2 


with ſtrong deluſions. 
Becauſe they received not the love of the 
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man, that he ſtrives to bring ſinners to de- 


ny him to be God. He is pleaſed, when 
they do this, becauſe it is Chriſt's diſhonour, 


and their own loſs: He will give them leave 
Fro ſpeak reverently of God, and even to 


plead for natural religion, if at the ſame 


. time he can but get them to blaſpheme 
* Chriſt, and to caſt contempt on the Goſ- 


* 
(5.) It is a judgment of God upon men, 


as a puniſhment of their ſin, for the re- 
ſiſtance and oppoſition, which they make 
to the light of the Goſpel. 


When ſin- 
ners do not receive the truth in the love of 
it, their refuſal of the truth is followed 
2 Thefſ. ii. 10, 11. 


truth, that they might be ſaved; for this 
cauſe God ſhall fs them — deluſions, 
that they 2 believe a lye. This is prin- 
cipally intended of the Papiſts, or the An- 
richriſtian faction; but it may refer to all 


Others, that receive ſuch errors, as are de- 


ſtructive to Chriſtianity. 
(6.) The reception which the Arian or 


Cocinian error, in the denial of Chriſt's e- 


ternal Godhead, finds among us, is to be im- 
puted to the general approbation, which 
Arminianiſm meets with in this nation. 
Arminianiſm has too great a tendency, to 
lead perſons to Socinianiſin: The former 
is a root, or ſtock, — the latter _ 

2 e 
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be caſily grafted. There are many Arminians, 4 
who never come to be Hocinians, in the de- 
nial of Chriſt's Godhcad ; but there is too 
orcat a harmony between them, in ſeveral 
things. Tho' ſome Arminians know where 
to make a ſtand, and to run no farther, yet Mi 
the incogitancy of others is ſo great, that 
they know not where toſtop, till they com 
to the height of the Sociniæn errors. redeei 

If we would be preſerved from the in- could 
fection of the Arians and Socinians, who diator 
deny the eternal Deity of Chriſt, we muſt could 
nat then advance our reaſon above ſcrip- chale 
ture revelation zwe mult not be led by the us, wi 
miſtakes of out own underſtandings, or be ſins; 
governed by the enmity of our wills; we bring 
muſt not give way to a fickle inconſtant tem- God 
per; we muſt not harbour the injections of ſavir 
Satan, which are full of ſpite againſt Chriſt, him 
and are tohis diſparagement; we muſt not eter 


reſiſt the light of the Goſpel, and we muſt 
not in the leaſt favour the Arminian errors. is t6 

2. I ſhall ſhew the malignity of the are 
error of them, who deny Chriſt to be the tior 
true God, to raiſe in us a juſt fear of it. and 

(r.) To deny Chriſt to be the true God, we! 
is to overthrow the whole ſyſtem of the /ſetl 
Goſpel. The ſubject of the Goſpel, and iel 
what it every were illuſtrates, and preſents _ ſpi 
us with, is Chriſt, as he is God and man. WI 


It Chriſt, in both his natures, be the ſubject Tl 
of the Goſpel, what will the Goſpel be, th. 


burt it 
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put a great flouriſh without any ſubſtance, 


if we deny the Godhead of Chriſt 2 
(.) To deny Chriſt to be the true God, is 
go deny him to be a Saviour. We may ſay 


Koncerning the Godhead of Chriſt, if Chriſt 


e not God, our faith is in vain, and we 


are yet in our fins. If he were not God, 


he could not ſatisfy for ſin ; he could not 
*redeem our ſoul, and remove ourguilt ; he 
*could not reconcile us to God, nor be a me- 
*diator to ſtand between God and us, he 
could not juſtifie us before God, nor ſpur- 
*chale heaven for us ; he could not quicken 


us, when we are dead in our treſpaſſes and 


"fins; he could nor convert us to God, and 
bring us to glory. If Chriſt were not the true 


© God, but only a creature, there is not one 


* ſaving benefit, that we could expect from 
him, and he could never be the author of 
eternal life unto us. 8. 
3.) To deny Chriſt to be the true God, 
is to deſtroy the foundation, whereon we 
are to build our faith, and hope of ſalva- 
tion. We cannot be ſaved without Chriſt, 
and we could never be ſaved by him, if he 
were not God. Every ſpirit, that confeſ- 
ſeth not, that Feſus Chriſt is come in the 
fleſh, is not of God. 1 Joh. iv. 3. Every 


ſpirit that is not of God, we may judge 
- Whitherit muſt go, and where it muſt dwell. 
Thete is not any thing that will atone for 
the disbelicf of Chriſt's Godhead, becauſe 


it is the fundamental prop or ſtay, and the 
| NV Pillar 
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pillar of our ſalvation. If any one hold 
this, and live anſwerable to it, tho' he diff. 
fer from us ina thouſand other things, yet 
we ought to have favourable and charitable 3 
thoughts of him; becauſe it ſecures the 
main foundation, upon which he is to ſtand, 3 
and will over balance a multitude of in- 
voluntary errors. When Philip baptized ? 
the Eunuch, he required no more, than the 
belief and confeſſion of this truth. Acts 
viii. 37. F thou believeſt with all thy © 
heart, thou mayſt : and he ſaid, I believe 
that Feſus Chriſt is the Son of God. He 
believed thay Jeſus Chriſt was the Son of 

God, and this was a proof, that he had the 
eſſentials of Chriſtianity. There is no way 
of ſalvation made known to us, in the Gol- 
pel, but by Chriſt, and therefore we cannot, 
upon ſcripture grounds, hope for the ſalva- 
tion of them, that go out of the world, 
without believing and acknowledging 
Chriſt to be the true God. We may, with- 
out any breach of charity, ſay, that a final 
obſtinate denial of the Godhead of Chriſt, 
will exclude perſons from ſalvation, It is 
ſaid to be a damnable hereſy. 2 Pet. ii. 2. 
Falſe teachers are ſaid to bring in privily, 
damnable hereſies, and ſo bring upon them- Fe 
ſelves ſwift deſtruction. One of the dam- 
nable hereſies, which they brought in, and 
which was the ſpring of all the reſt, was 
this ; they denied the Lord that bought 
them. 
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7 hem. There muſt be no indifference or 


_ - 
4: 


neutrality in our ſpirits, concerning the 


Godhead of Chriſt, but it is what we muſt, 
under the Goſpel, neceſſarily believe, for 
our ſalvation. It is the common faith of 


them. Jude 3. It was but once deliver'd 
to the ſaints, but it muſt be preſerved unal- 
terable and unmixed, and therefore we 


f muſt contend earneſtly for it. 


Il. If Chriſt is the true God as well as 
man, let us get our faith ſtrengthen'd in 
the belief of this myſtery. How is it, that 


we muſt do this? Ianſwer, it is no leſs than 
the power of God, that can create in us a 
firm belicf of this myſtery, therefore we 
muſt pray to God, to work it in us. 1 Cor. 
xii. 3. None can ſay Feſus is Lord, but by 
the Holy Ghoſt, viz. none can ſay this, 
believingly, or from his heart. We cannot 
believe Chriſt to be God, unleſs a power 
from heaven leads us into the belief of the 
revelation, which is made of it to us, in the 
word. It is not fleſh and blood, that can 
reveal this to us, but our Father which is 
in heaven, Matth. xvi. 17. We may caſily 
{ay in words, that Chriſt is the true God; 
We may read over whole volumes wrote in 
defence of this truth; we may know all the 

ſcriptures that prove it, and may be able 

ſtrongly and nervoſely to plead for it, and 

Jet have nothing of a feeling heart moving 
. Per- 
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perſuaſion, to believe that Chriſt is the true | "Xs him 
God: The belief of this can be wrought in Stun i1 


us, by no other than God. 


When we read the hiſtory of the Goſ- 


pel, and weigh the arguments which may 


be brought to prove Chriſt to be the true 
God, it may draw us to aſſent to this doc- 


trine; but without the ſpecial influence of 
the Holy Spirit, on our hearts, we cannot 
believe in Chriſt, as he is God. It is God 
that muſt enlighten our underſtandings, 
and draw the curtain from before this myſ- 
tery, or elſe we can have no proſpect of it. 
It is God, by his Spirit, that darts in the glo- 
ry of Chriſt upon our minds, and then our 
whole ſouls are carried out, to believe in 
him, and to love him. 

We muſt not ſatisfy ourſelves with a hiſ- 
torical faith, or a ſpeculative, diſcurſive 
knowledge of the Godhead of Chriſt; but 
we muſt pray to God, to give us a fiducial 
knowledge of it, or a knowledge which 
may enliven our affections, and expreſs 
itſelf in ſuitable actions. Chriſt is revealed 
in our nature, and declared in his word; 
but we muſt believe in him, and then he 
ſhall be revealed in us. Gal. i. 15, 16. It 
pleaſed God, — to reveal his Son in me. 
The revelation of Chriſt, in our nature, will 
not profit us, if he be not alſo reyealed in 


us. If Chriſt is the true God, as well as 


man, this may encourage ſinners to look 
to 


oF CHRIST. 49 
to him; and it may be a comfort to all that 
ttuſt in him. 
I. If Chriſt is the true God, then this 
may encourage ſinners to look to him; be- 
cauſe, as he is God, he can do all things 
for them, and he can give them all things, 
whereof they can ſtand in need. All that 
they want he has, and all that he has they 
want: he can break their ſtony hearts, and 
can give them a heart of fleſh; he can for- 
give their ſins, and can blot out their tran(- 
} greſſions; he can cauſe light to riſe upon 
them in their darkneſs, and can give them 
life, when they arc dead. Sinners may 
look to Chriſt for pardon, Juſtification, 
and power againſt their corruptions, and 
* when they come to him, he will fill their 
emptineſs with his boundlets goodneſs. 
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2. If Chriſt is the true God, then it may 
wt bea comfort to all that truſt in him. To 
lal believe in him, as he is the true God, is eter- 
ch nal life. 1 Joh. v. 20. This is the true God, 
els and eternal life. It is not of God the Fa- 
ed ther, but of Chriſt, that the apoſtle ſpeaks; 
d; and the ſenſe of the words is this; as Chriſt 
he is the true God, ſo to be united to him is e- 
It ternal life. When we get into Chriſt by 
e. faith, we ſhall obtain eternal life. 

il! | Faith in Chriſt is a remedy againſt all the 
in _ evils, which believers may fear, or meet 
as with, in their paſſage to heaven. John 
K "bo XXIV, 2. 
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xxiv. 2. Chriſt having foretold in the thier: 


teenth chapter, both the treachery of Fu. 
das, and the apoſtaſy of Peter, and know. 
ing that the diſciples were in great conſter- 
nation, and that they were depreſſed with 


ſorrowful thoughts, and agitated with ma- 
ny fears, he in this verſe arms them againſt - 


their future fears and troubles. Let not 
your heart be troubled, you believe in God, 


believe alſo in me. At the ſight of approach. * 


ing dangers and difficulties, the hearts of 
belicvers are filled with trouble. Let not 


your heart be troubled. Chriſt ſpeaks of a 


trouble, that is like the diſorder of a rout- 


cd army, or the agitation of a troubled 


water, that rages and throws up mud and 
{lime from the bottom. When the hearts 
of the bclicvers are moſt troubled, it is 
faith in Chriſt, that gives them relief. Let 
not your heart be troubled, you believe in 
God, believe alſo in me, viz. When you 
believe in God as the Creator, Governor, 
and Preſetver of all things, you muſt be- 
lieve in me, as the Saviour of ſinners : 
When you believe in the power, goodneſs, 
faithfulneſs, and mercy of God, you muſt 
believe alſo in me, for I am one with 
him in all his glorious perfections: When 
you believe his predictions and promiſes, 
you muſt believe in me, as the perſon in 
whom they are accompliſhed : When you 
believe in God, as the fountain of your 


ſalva- 


* 
. t #,* # 
#- <5 $7” — "i. r „ E 
A r 7 N 2 St * — 


* * *** bs —% 


o 
N py © LI * 4 
Cd - * 
wa” ** 8 * 8 7 . © WF. ah — * 1 
* 3 ds. Mp. 1 N N r © . 
* £” 43" AL" EM Ya TY 6 KI CID * 9 E Ig et l 
. 


oF CHRIST. FI 
vation, you muſt relic upon me, as the 


* purchaſer of it: You muſt caſt yourſelves 
on me, as your Mediator and all-ſuffici- 
ent Saviour, who has pacified your judge, 


and procured your pardon. Faith in Chriſt 
is as effectual for our good and comfort, 
as faith in God the Father, When Chriſt 
injoined us to believe in him, as he was 
too faithful to invade his Father's rights, 
ſo he was too merciful to put us upon a 
fruitleſs attempt: He would never have 
commanded us to believe in him, as we do 
in God the Father, if he had not with God 
the ſame power, grace and mercy to ſave 
us. Jeſus Chriſt, as he is the true God, has 
tender compaſſions to pity us, ſovereign 
grace to pardon us, ardent affections to em- 
brace us, a ſolid peace to quiet us, a ſpring 
of everflowing and overflowing goodneſs 
to ſatisfy us, and infinite and almighty 
power to reſcue and deliver us from our 
enemies. When we believe in God the 
Father, we muſt believe in God the Son, 
becauſe the Father and Chriſt are one in 
ſaving, one in preſerving, and one in per- 
fecting believers. O wonderful and aſto- 
niſhing myſtery of love, wherein we 
may ſec both the Father and the Son, ac- 
ting in conjunction for our tranquillity 
and eternal ſalvation! 
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Now to the King eternal, immortal, ini. 
ſible, and the only wiſe God, our aui. 
our Jeſus Chriſt, be all honour, glory), 
power, majeſty, might, and dominion, ® 


aſcribed, henceforth and for * 3 


Amen. 
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Divine and human Nature, 
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John . 14. 


The Word was made fleſh, and dwelt among 
us, full of grace and truth, and we beheld 
his glory, the glory as of the only begot- 
ten of the Father. 


HE weakeſt Chriſtians muſt have 
Da knowledge of the perſon of 
&| Chriſt, they muſt know the e- 
go tcrnity of his Godhead, or they 
uſt know him in his glory, as he is ws" 
an 


We muſt know Chriſt in both his natures, 


faith on him, 


56 Or ru UN of o 
and they muſt know the truth of his man.“ We 


hood, or they muſt know him in the i igno. E 
miny of his ſufferings, and death, as he iz I. I 
man, before they can know the way of man 
ſalvation, or believe in him for eternal _ 
life: They muſt believe his ſufferings to call B 
be infinite in their merit, to give ſatisfac- muſt 
tion to God's juſtice, but they cannot do Ing of 
this, if they do not believe him to be God; ; 7 II. 

they muſt likewiſe believe the reality of our f 
his ſufferings, bur this they cannot do, if Near. 

they do not know him to be man. The 
divine nature of Chriſt put infinite merit 7 
into his ſufferings and death, and his being 
man gave him a capacity to ſuffer: Had 
he not been God, he could not have ſa- 
tisfied for our ſins, and had he not been 
man he could not have ſuffer'd for them. 


which make but one perſon ; as we muſt 
know. God, before we can worſhip him 
aright; ſo we muſt know Chriſt, as he is 
God and man in one perſon, before we 
can believe in him for ſalvation : To wor- 
ſhip the unknown God, is no worſhip, 
and to profeſs a belief in Chriſt, without 
ſome diſtinct knowledge of him, is no 
faith. Let the natural underſtandings of 
Chriſtians be ever ſo mean, they muſt have 
ſome knowledge of Chriſt, in his Godhead, 
and in his manhood, before they can act 


2 * c 


Two NATURES IN CHRIST. 57 
We may obſerve four things, in the 
. E words of the text. 
I. There is an Union of the divine and hu- 
man natures in Chriſt. The Word was 
made fleſh. By fleſh, which the HZebrews 
call Baſar, W2 and the Greeks cagg, we 
WW muſt underſtand the whole man, conſiſt- 
ing of a true body and a reaſonable ſoul. 
II. When Chriſt had taken upon him 
our fleſh, he, for a time, abode here on 
if earth. The Word was made fleſh, * and dwelt 
1 among us, erxvwrey, it ſignifies, he dwelt 
it with us as in tents or tabernacles. He 
vas bodily preſent with men, till he finiſh'd 
his work. 
III. Chriſt has a fulneſs of all grace, 
= whereby he is qualified for his work. Full 
ef grace and truth. He viſibly and fami- 
liarly converſed among us, but with that 
fulneſs of grace and truth, which could 
not be in any meer creature. No leſs 
than the fulneſs of the Godhead dwelt in 
e EK Chriſt. Col. ii. 9. In him dwells all the 
or- WM fulneſs of the Godhead bodily. + The fulneſs 
of the Godhead dwelt in Chriſt mediator, 


Ip, 

ih not by types and ſhadows, but ſubſtantially 
10 and really. To dwell, is to ſtay and re- 
of ſide in a proper ſtation. The Gentiles 
VC thought no more than a partial divinity 
d 

& eee Budaegys renders it, Quaſi inter nos 
. + Ev GQury xarois m rd rata 1! Oirures chr %. 
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and they muſt know the truth of his man. We 
hood, or they muſt know him in the igno words 
miny of his ſufferings, and death, as he I. I 
man, before they can know the way of man 
ſalvation, or believe in him for eternal 1 ade 
life: They muſt believe his ſufferings to call B 
be infinite in their merit, to give ſatisfac- muſt 
tion to God's juſtice, but they cannot do ing of 
this, if they do not believe him to be God; II. 
they muſt likewiſe believe the reality of Four fl 
his ſufferings, bur this they cannot do, ifKatth. 
they do not know him to be man. The mon 
divine nature of Chriſt put infinite merit With 
into his ſufferings and death, and his being Was b 
man gave him a capacity to ſuffer : Had his w 
he not been God, he could not have ſa- III. 
tified for our ſins, and had he not been Where 
man he could not have ſuffer'd for them. of E. 
We muſt know Chriſt in both his natures, Liarly 
which make but one perſon ; as we muſt fulne 
know God, before we can worſhip him hot 
aright z ſo we muſt know Chriſt, as he is than 
God and man in one perſon, before we Chrit 
can believe in him for ſalvation : To wor- Fulne, 
ſhip the unknown God, is no worſhip, bf th 
and to profeſs a belief in Chriſt, without Mot b 
ſome diſtint knowledge of him, is no and! 
faith. Let the natural underſtandings of ſide 
Chriſtians be ever ſo mean, they muſt have hou: 
ſome knowledge of Chriſt, in his Godhead, * 
and in his manhood, before they can act 4 
faith on him, 1 85 | 
; We 
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TWG NATURES IN CHRIST. 57 
We may obſerye four things, in the 
words of the text. | 
I. There is an Union of the divine and hu- 
an natures in Chriſt, The Word was 
ernal ade fleſh. By fleſh, which the Hebrews 
zs to call Baſar, Wa and the Greeks agg, we 
$Sfac- muſt underſtand the whole man, conſiſt- 
t do ing of a true body and a reaſonable ſoul. 
God; II. When Chriſt had taken upon him 
ty of Jour fleſh, he, for a time, abode here on 
o, if rarth. The Word was made fleſh, * and dwelt 
The fmong us, etrxvwrey, it ſignifies, he dwelt 
nerit With us as in tents or tabernacles. He 
being Was bodily preſent with men, till he finiſh'd 
Had his work. 
e ſa- III. Chriſt has a fulneſs of all grace, 
been whereby he is qualified for his work. Full 
nem. pf grace and truth. He viſibly and fami- 
ures, liarly converſed among us, but with that 
muſt fulneſs of grace and truth, which could 
him hot be in any meer creature. No leſs 
he is than the fulneſs of the Godhead dwelt in 
we Chriſt. Col. ii. 9. In him dwells all the 
wor- Julneſs of the Godhead bodily. | The fulneſs 
ſhip, Of the Godhead dwelt in Chriſt mediator, 
hout Mot by types and ſhadows, but ſubſtantially 

no and really. To dwell, is to ſtay and re- 
s of ſide in a proper ſtation. The Gentiles 
have thought no more than a partial divinity 
lead, 
act es the very learned Budacus renders it, Quaſi inter nos 


habuit tabernaculum. 
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was lodg'd in their falſe gods; but the 4 


whole Deity dwells in Chriſt, not by aſſi- 


ſtance only, but by a perſonal union. 


IV. The apoſtles and diſciples of Chriſt | 


were eye witneſſes of his glory. We be- 
held his glory, the glory as of the only be- * 
gotten of the Father. They beheld his 
glory, in the manifeſtation of it upon 
mount Tabor, and in his works Which 
ſhew'd his power and glory, as of the on- 
ly begotten of the Father. The particle 


sg as is not here a note of doubting, but j 


of certainty, it does not ſignifie likeneſs, * 
but the ſame thing; as Epheſ. v. 8. Walt 
(faith the apoſtle Paul) as children of the 


light. The meaning is; manifeſt by your 
works, that you are truly children of light. 
When the evangcliſt ſays, As of the only 


begotten of the Father ; it is as if he had 
ſaid ; we ſaw ſuch a glory in him, as be- 
came the Son of God, and was a ſufficient 
indication of his divine nature, becauſe it 


exceeded all created glory. Chriſt is here 


call'd the only begotten of the Father, and 
in another place he is called the firſt-born 
among many brethen, Rom. viii. 29. That 
lie might be called the firſt-born among many 
brethren. He is the only begotten of the 
Father, by a natural, inconceivable, and 
cternal gencration ; but he is the firſt-born 
among many brerhren, as he is man, and 
cook upon him the nature of man. 


The 
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the 

\lt- 2 The doctrinal propoſition, which 1 wal 
1 raiſe from the words, is this; 

TIT 


be- Feſus Chriſt, who is true God, took up- 
be- | on him a body of fleſb. 


his 

ON In handling this doctrinal propoſition 
ich 2 1 ſhall do three things. 

on- 

icle 9 I. I ſhall ſhew, what kind of union there 


but js of the divine and human natures, in the 
eſs, perſon of Chriſt. 


the II. I ſhall give reaſons, why the Son of 
our God became man. 


III. I ſhall make ſome Application. 


1. What kind of union there is of the di- 
Dine and human natures, in the perſon of 
2 Crip. 


{2 I ſhall begin with ſhewing, that there 
is a perſonal union of the Godhead and the 
- manhood in Chriſt. The fleſh and ſoul 


zany | which Chriſt took, is become one perſon 
the with the Godhead, Two natures are unit- 
and cd in one perſon ; and this perſonal uni- 


orn on is ſacred, myſterious, and miraculous. 

and I. The perſonal union of two natures in 
D Chriſt is ſacred. Chriſt took our ficſh, 

The H 2 and 
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and ſo came near to us, yet he was not 
tainted with our ſin: He came as near to 


us, as it was poſlible for him to do, ſo 
as to eſcape the pollution of ſin. He was 
made of the ſame matter, of which we 


are made; he was conceived in the womb of 


the virginz he was made in the likeneſs 
of ſinful fleſh ; he was circumciſed the 
cighth day, as if he had original ſin to be 
purged away, as well as we; and his mo- 
ther obſerved the law of purification, as if 
his birth had been unclean; Chriſt came as 
near to us as he could, without the infeRi- 


on of ſin; and the reaſon was, that he 


might take away * original ſin in us. 
When the human nature was united to 
the divine nature, tho' Chriſt came near 
to us, yet he was not touch'd with our 
lin. When a body of fleſh was united to 
the ſecond perſon in the Godhcad, no ſtain 
or blot was contracted, in the formation of 
this body : This was a work above nature, 
and out of the reach of it; but it was ef- 
fected by the power of the holy Spirit. 
Luke i. 3 5. The holy Ghoſt ſhall come upon 
thee, and the power of the Higheſt ſhall o- 
verſbadow thee. The holy Spirit, who 
is the third perſon in the Trinity, over- 
ſhadowed the virgin, and framed the hu- 
Vid. Gomar. Diſput. xxvi. ſe&. 16. Cloppenburg. de 


28 hom. lapſ. Witſium in ſymbolum, Exercit. xiv. 
Sect. 40. 
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Two NATURES OF CHRIST. Gr 


man nature of Chriſt in her womb, and 
then united it to the divine nature. The 
word, overſhadow, alludes to the cloud, 
which covered the tent of the congregati- 
on, when the glory of the Lord filled the 
tabernacle, The conception of Chriſt's 
body in the womb of the virgin was not 
a work of immediate creation, which is 
the production of ſomething out of no- 
thing ; but it was a work of mediate 
creation, becauſe the body of Chriſt was 
educted or brought into form, out of a 
pre- exiſtent matter, which was in the womb 
of the virgin. The pre- exiſtent matter, 
out of which the body of Chriſt was brought, 
had nothing in it but a bare, paſſive, obe- 
diential capacity, to receive the ſtamp, 
which the holy Ghoſt imprinted on it. In 
the conception of Chriſt's body, the fleſh 
of the virgin had no active diſpoſition, but 
only a paſſive diſpoſition for the work. 
The humane nature of Chriſt is called both 
the fruit of the carth, and the branch of the 
Lord. Ifa. vi. 2. The branch of the Lord ſpall 
be beautiful and glorious, and the fruit of the 
earth ſhall be excellent and comely. As the 
matter of Chriſt's body was the ſubſtance 
of the virgin, it was the fruit of the earth; 
but as his body was conceived, in a ſuper- 
natural way, and as the fleſh of the virgin, 
out of which the Spirit framed his body, 
was pure, free from all corruption, ſeparat- 


cd, 
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ed from all ſin, and put into the fartheſt dif. 
tance from it, it was the branch of the 
Lord'splanting. If we conſider the matter 
of Chriſt's body, it was from the earth; 
but if we conſider the manner of its con. 
ception, it was pure, ſpotleſs and heavenly. ©» 
If it be asked, how Chriſt could be born of 
a woman, and yet not be defiled with ori- 
ginal ſin? I anſwer, > We may ſoon reply | 
to the queſtion, if we do but weigh what 
has been already ſaid. The matter of Chriſt's 
body was from the womb of the virgin, 
and ſo he was the ſon of Adam; but he 
was not the ſon of Adam, by the law of a 
natural generation ; and Adam was not a 
common head, to repreſent him, and there- 
fore he was conceived, and born without 
the defilement of original fin. Adam, as 
he was a common perſon, was to beget 
children, in his own likeneſs, and he was 
to propagate his nature by generation; but 
Chriſt did not come of Adam by a natural 
generation, and therefore he is ſaid to be 
holy, and ſeparated from ſinners. Heb. 
vii. 26. Such a high Prieſt became us, 
as is holy, harmleſs, ſeparated from ſinners. 


Jeſus Chriſt, as he was man, had a mother, 


and he was conceived in her womb, but it 


> Vid. Witſium in ſymbolum, Ex. 16. Sect. 39. de Oecon. 
9 * II. cap. 4. Sect. 10. Marckii compend. Gap. 4. 
I 
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was without ſin, becauſe he was conceived 
by the holy Spirit : It was the holy Spirit 
that fitted and prepared a body for him. 
He was made of a woman, but he was not 
begotten of a woman. Gal. iv. 4. Chriſt 
Jeſus was made of a woman, made under 
the law. The conception and birth of 
Chriſt was altogether holy, and the un- 
ſtaincd purity of his conception and birth 
was that whereon our ſalvation depended ; 
becauſe if he had not been conceived, and 
born without ſin, he could not have been 
the Saviour of ſinners. 
II. The perſonal union of two natures in 
Chriſt is myſterious, and ſecret. In every 
myſtery there is ſomething that is hid. 
When it is ſaid, the Word was made jieſh, it 
is a propoſition that carries the greateſt ſe- 
creſy in it. It is the myſtery of godlineſs, 
and it is a great myſtery. 1 Tim. iii. 16. 
Without controverſy, great is the myſtery of 
godlineſs. God was manifeſted in the fleſh. 
Godlineſs is the life of grace, and the light 
of the greateſt truth, What is it, that, with- 
out controverſy, is the great myſtery of god- 
lineſs? it isthe manifeſtation of God in the 
fleſh, ex Oy gh 65 ca, God was mani- 
feſt (or ſeen) in the fleſh. Whatſocyer was 
ſeen of God, before the incarnation of 
Chriſt, was only ſome effect of the God- 
head, but not the Godhead it (elf; but in 
Chriſt, the very Godhead is cloathed, with 
fleſh. 
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fleſh. The Apoſtle in uſing the concrete 
word, God, and not the abſtract, Godhead, ® 
ſpeaks of the union of the divine and hu. 
man nature, in one ſubſiſtence. The mani. 


feſtation of God in the fleſh is the great. 
eſt myſtery that ever was in the world. 
No creature could think of it, before it 

was done, and no creature can ſearch it 
to the bottom, now when it is effected. 
Under the law, the devil aped moſt things, 


that were injoyned in the worſhip of God, 


W 


and he has done the ſame under the gol. {4 


pel : But in all his falſe ſhews and coun- 
terfeit appearances he never imitated the 
myſtery of God manifeſt in the fleſh, which is 
the wonder of the chriſtian religion. The de- 
vil never entertained one previous thought, 
that God would ſend his eternal Son, ta 
be a temporary ſufferer, and that he would 
veil his Godhead, with the rags of our 
ficſh : This was not obvious to the devil, 
or to any other creature, before it was 
revealed, 

III. The perſonal union of two natures 
in Chriſt is miraculous. There is no leſs 
than a croud of wonders in it. The cloath- 
ing of the ſecond perſon in the Trinity 
with our fleſh is wonderful, beyond what 
We can Conceive or expreſs. It is the moſt 


miraculous thing that ever the divine, e- 
ternal Being produced, 
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1. It is a moſt miraculous Union, be- 
cauſe the condeſcention of God in it is 
moſt wonderful. If a clod of carth were 
united to the ſun in the firmament, it 


would be wonderful, but nothing ſo mi- 


raculous, as the Union of the human 
nature to the Godhead of Chriſt. If the 
brighteſt Angel, or Spirit, ſhould joyn him- 
ſelf to the moſt contemptible and de- 
formed creature, that could be found out 
in the world, it would be thought a ſtrange 
condeſcention; and yet it would bear no 


proportion to the condeſcention of God, 
in becoming man. The difference and 


diſtance, between God and the human 
nature, is infinitely greater than the in- 
equality which is between the loweſt crea- 
ture, and the higheſt Angel. For Chriſt, 
as he was man, to dye and ſuffer upon 
the croſs for ſinners, was a great wonder 
but for God to become man, was a con- 
deſcention ſuperlatively wonderful. 

2. It is a moſt miraculous union, be- 
cauſe the two natures that are brought 
together, and perſonally united in Chriſt, 
are every way unequal, and infinitely di- 
ſtant from one another. What things can 
be more improportionable, and remotely 
diſtant from one another, than finite and 
infinite, limited and incomprehenſible, e- 
ternal and temporary, almighty power 


and miſerable infirmity, the fountain of 
Sans 1 life 
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life, and mortal dying fleſh, the higheſt 
being,and mere nothing, irreſiſtible ſtrength, 
and weakneſs, perfect knowledge and ig- 
norance, immutability and changeableneſs, 
unmixed bleſſedneſs, and a curſed nature! 
The diſtance between our nature, and the 
divine nature of Chriſt, was ſo great and 
wide, that it was only poſlible for a Spirit, 
who is infinite in his eſſence and perfections, 
to fill it up. The two natures which 
are the terms of the perſonal union in 
Chriſt, were infinitely diſtant from one 
another, but now they are moſt ſtrictly 
and cloſely united together. It cannot be 
{aid of the humanity of Chriſt, that it 
is every where preſent, as the Godhead 
is. The humanity of Chriſt cannot be in 
all places, where the Godhead is. The 
Lutherans do not receive the blaſphemous 
and idolatrous conceit of the papiſts, about 
tranſubſtantiation, yet this muſt be ſaid 
of them, that when they plead for the ubi- 
quity and omnipreſence of Chriſt's body , 
they deſtroy the true nature of it, and ſay, 


in effect, it is changed into the nature of 


God ; becauſe whatever has ubiquity, or 
is preſent every where, muſt be God. The 
Godhead unites itſelf to the whole huma- 
nity, and whereever the humanity of Chriſt 
is, there his Godhead is, perſonally conjoyn- 
ed to it, beſtows excellencies on it, and 
renders it incapable of ſin. 


3. It 
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3, It isa miraculous union, becauſe when 
the two natures are moſt cloſely and ſtrictly 
united in Chriſt, yet they are neither con- 
x founded, nor changed into one another. 
9 When the Son of God united our fleſh to 
4 | Himſelf, he became one with it; but there 
. | is no tranſmutation of the divine nature 
into our fleſh, The humanity of Chriſt is 
5 neither turned into the Godhead, nor is the 
Godhead turned into the kamanity : The di- 
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| menſions which are proper and inſeparable 
iy to a body, are not deſtroyed in the man- 
0 hood of Chriſt, but preſerved and kept en- 
bs tire; and the power of his Godhead is 


4 | neither weakened, nor diſſolved. The God. 
| head of Chriſt remains unchangeable, and 


n 
M the eternal perfections of it do not ſuſtain 
1 the leaſt detriment, in being united to a 


body of fleſh. As the Godhead is not ble- 
1 | miſhed, nor impaired by the union, and loſes 

nothing of its cſſential glory; ſo the hu- 
manity of Chriſt is not ſwallowed up in 
? | the Godhead, as a drop of water is in 
f | the ſca. The divine nature of Chriſt has 
- | Joſt none of its excellencies, and his hu- 
: man nature, which is united to the God- 


© head, and has its exiſtence in it, is not de- 
) prived of any thing, which is proper to it, 
and ſo it will continue to be forever. 

(I.) If the perſonal union of the divine and 
human nature in Chriſt, be a thing not only 
eyery way ſacred, but a great myſtery ; _ 
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let us ſearch farther into it: In this un- 
dertaking we have the Angels for our com- 
panions, and it is honourable for us to be em- 
ployed as they are. The myſtery of God 
manifeſt in the fleſh, is what they ſtoop 
down to look into, and arc tranſported 
and raviſhed with the ſight of it, which 
things the Angels deſire to look into, 2 Pet. 
1. 12. There is a bottomleſs depth in 
the myſtery of Chriſt's incarnation, and 
eternity will be taken up, in ſearching into 
it; we muſt not be diſcouraged in the 
ſearches which we make into the evidence 
of it, but muſt go as far as we can in it; 


at the ſame time not pretending to com- 


prehend the modus of it. 


(2) If the perſonal union of two natures 
in Chriſt be moſt wonderful and miracu- 
lous, then let us get ourſelves more and 
more poſleſs'd with admiring thoughts of 
the great myſtery of God manifeſt in the 
fleſh. Let us mount up in the admiration 
of that complication of wonders and mi- 
racles, which is in the perſonal union of 
two natures in Chriſt; we may perceive 
what our ſtate is by our frame and carriage 
hercin. If our ſouls are lifted up, if our 
hearts are affected with this myſtery, and 


if we ſee a glory in it, then we may, for 


our unſpeakable comfort, believe, that God 
Was manifeſt in the fleſh, to ſave us, and 


to prepare us for a glorious eternal fel low- 


ſhip 
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ſhip with himſelf; but if we have no de- 
ſires to hear this myſtery unfolded, and no 
rcliſh of what is ſaid about it, but are like 
lifeleſs logs, in hearing what is ſaid con- 
cerning it, and yet do not bewail this ſlug- 
giſh poſture of ſpirit in our ſelves, then it 
is to be feared, that we are ſtrangers to 
the life and power of godlinefs, 

When the eyes of our minds are open- 
ed, and when our ſouls are renewed, 
there is that in Chriſt, which will attract 
admiration from us. Is it not to be ad- 
mired, that two natures, infinitely diſtant, 
ſhould be ſoicloſely united, as to become 
one perſon, and yet no property eſſen- 
tial to cither of them, be deſtroyed ? Is 
it not a moſt affecting conſideration, 
that God ſhould come down from hea- 
ven, and ſpeak to us in our fleſh, dwell 
among us, and, at the ſame time, have 
incomprehenſible glory, and inconceiv- 
able grief, infinite joy in his Deity and 
inexpreſſible ſorrow, in his humanity ? 
Is ic not to be admired, that the moſt illu- 
ſtrious being ſhould appear in the form of 
a ſervant ; that God upon a throne, ſhould 
be a child in a cradle, the ancient of days; 
a ſucking infant, and the thundering crea- 
tor a weeping babe? if we do not admire 
all this, how is it to be ſuppoſed, that there 
is any ſpiritual heavenly lite in us? 
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II. The reaſons why the Son of God be- 
came man. 

I ſhall now give reaſons, why the Son of 
God became man. 

I. The Son of God became man, that 
he might make the glory of the Godhead 
as viſible to us, as is poſſible. Chriſt by 
taking our fleſh, has raiſed a mount of vi- 
ſion for the moſt quickſighted creatures. 
In the perſon of Chriſt, God-man, by vir- 
tue of the union of the manhood to the 
Godhead, there is a compleat image of all 
the attributes of God, in ſuch a tranſcen- 
dent and eminent way, as is both incom- 
patible with, and incommunicable to any 
mere creatures. It is in Chriſt that the 
Godhead, which is inviſible and incompre- 
henſible in itſelf, is manifeſted, The per- 
ſonal union of man's nature to the Son 
of God, is what makes known more of 
the glory of God, which before was lock'd 
up in the Godhead, than all the ways of 
mere and ſimple creation can ever do, that 
may be ſuppoſed. More of the glory of 
God ſhines forth in the man Chriſt Jeſus, 
having the Godhead dwelling in him, than 
would have done, if God had created a 
multitude and a varicty of more worlds ; 
becauſe the things of God could only have 
appeared in them, as footſteps and prints 
of the Deity ; but in the man Chriſt Jeſus, 

3 9 God 
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God himſelf appears perſonally, and with 
ſo great and ſupereminent a glory, that 
the Angels cover their faces, and fall down 
before it. When the type of Chriſt's per- 
ſonal glory, as he was to come in the fleſh, 
was preſented to the ſeraphs, they are 
ſaid to cover their faces, 1/az. i. 2, 3, 4. 
I ſaw the Lord ſitting on his throne, high 
and lifted up, and his tram fill d the tem- 
ple ; above it ſtood the ſeraphs, and each 'one 
had fix wings, with one pair he cover'd his 
face, with another he cover'd his feet, and 
with the other he flew: and one cried to 
another, and ſaid, _ holy, holy, is the 
Lord of hoſts, the whole earth is full of 
his glory. This was a viſion of God mani- 
feſted in the human nature, becauſe Chriſt 
applied it to himſelf, as ſpoke of him by 
way of prophecy, as he was to come in 
the fleſh, 70%. xii. 41. Theſe things ſaid 
Tſaias when he ſaw his glory. The glory 
which the ſeraphs celebrated, was the glory 
which Chriſt has in the redemption of ſin- 
ners, becauſe it is ſaid to be a glory that 
fills the earth. The whole earth (lay they) 
28 full of his glory. They were ſilent of 
the glory which God has in the vaſt hea- 
vens, and ſpeak only of the glory which 
Chriſt has in the earth, as he is the ſaviour 
of ſinners. By the works of creation and 
providence we may know there is a God; 
but there is ſuch a peculiar impreſſion of 
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majeſty and ſuperlative glory on Chriſt, 
that when we ſce it, we muſt then fay, 
this is no other than God himſelf, dwell- 
ing in our fleſh, The glory of the God- 
head, to the utmoſt of what can be ma- 
nifeſted of it to us, ſhines forth in the face 
or perſon of Chriſt, 2 Cor. iv. 4. 6. The 
God of this world has blinded the minds 
of ſuch as believe not, leſt the light of the 
glorious goſpel of Chrift who is the image of 
God ſhould ſhine to them: God, who com- 
manded the light to ſhine out of darkneſs, 
has ſbin d in our hearts, togive us the light 
of the knowledge of the glory of God in the 
face of FeſusChriſt, The apoſtle expreſſes two 
things, that Chriſt is the image of God; and 
that the knowledge of the glory of God is diſ- 
covered to us in the face or perſon of Chriſt. 
1. Chriſt is ſaid to be the image of God, 
Ver. 4. he is the image of God two ways : 
He is the natural image of God, as he poſ- 
ſeſſes in one eſſence with the Father, all 
the glory and excellencies of the Deity : and 
he is the image of God to us as he repre- 
ſents the Father to us, in the perfection of his 
nature, and renders him viſible to the eyes 


of our minds, Joh. xiv. 9. He that has 


ſeen me, (faith Chriſt) has ſeen the Father. 
2. The knowledge of the glory of God 
is diſcovered to us in the face or perſon 
of Chriſt. As the ſoul looks out in the 
face of a man, and we ſee more of his in- 
| ward 
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ward diſpoſition in his face or countenance, 
than in his whole body beſides; ſo it is 
through the yeil of Chriſt's fleſh, that more 
of the glory of the Godhead is to be ſeen, 
than in all the creatures. The divine na- 
ture falls not under the perception of ſenſe; 
but the glory of it ſparkles and ſhines forth 
in the face or perſon of Chriſt. The glory 
of all God's attributes, which before the 
incarnation of Chriſt, lay hid in the cabinet 
of the divine nature, are now diſcovered 
to us in Chriſt, they center in him, and, 
in a full combination, ſet off one another 
with the brighteſt luſtre. 

II. The Son of God became man, that he 
might tranſact as mediator, to ſatisfie for 
fin, and to ſave ſinners, 1 Tim. i. 15. It zs 
a faithful ſaying, (viz. not to be doubted 
and queſtioned) and worthy of all accepta- 
tion, that Chriſt Feſus came into the world 
to ſave ſinners. This is what is every 
where proclaimed in the goſpel from 
firſt to laſt. The end of Chriſt, in 
coming into the world, was to fave ſin- 
ners; and that he might ſave them, it was 
neceſſary for him to ſatisfie for their fins. 
Death was threatened as the puniſhment 
of ſin; and when it was committed, there 
was a neceſlity for death to be inflited 
for the honour of God's truth and faithtul- 
neſs. The law of innocence, or the mo- 
ral law, did not exclude the ſubſtitution 
of a ſurety, to ſatisfie for ſin in the * 
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of ſinners; but it left no room for the re- 
laxation of the puniſhment, which was de- 
ſerved by ſin. It did not oppoſe the tranſ- 
ferring of puniſhment from the ſinner to 
the ſurety, but it abſolutely forbid the re- 
mitting of the puniſhment, either in the 
whole or in part. If God had aboliſhed 
his law, it would have bcen a diſcredit to 
his wiſdom, and it would have reflected 
upon his righteouſneſs, and would have 
implyed a change of the rectitude of his 
nature. The law having once paſs'd, and 
the threatening againſt ſin being gone out 
of God's mouth, ſatisfaction was either to 
be made for ſin, when it was committed 
or ſinners were eternally to periſh. Chriſt 
undertook to make ſatisfaction for ſinners 
by fulfilling the precepts, and ſuffering the 
penalties of the law; and therefore he took 
a body of fleſh, that he might ſuffer and 
ſatisfie for us. If he had been only God, 
he could not have ſuffered, becauſe the 
divine nature is incapable of death, pain, 
grief, and of all other ſufferings. If he had 
been mere man, he could not have fatis- 
fied for us, becauſe his obedience would 
have mounted no higher than a finite 
worth or merit, which could never have 
repaired thewrong done to the juſtice and 
holineſs of God by our ſins. It is by the 
perſonal union of the divine and human na- 


ture in Chriſt, that all difficulties on both 
tides are removed. The 
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The human nature of Chriſt gave him 
a fitneſs to ſuffer for ſin. It was his being 
man that made him capable to bear the 
penalty of the law, to be nailed to a croſs, 
to breath forth dying and expiring groans, 
under the laſh of vindictive juſtice, to be cx- 
poſed to the flames of infinite wrath, and 


to receive every ſtroke and blow which be- 
longed to ſinners. 


The divine nature of Chriſt gave him 


ability to ſatisfic for ſin. It not only ſup- 
ported him under the cruſhing weight of 
his ſufferings, but it rendered them inft- 
nitely meritorious. It was ſo ordered by 
God, that without the ſhedding of blood 
there could be no remiſſion of fin, Heb: 
ix. 22. It was not the blood of the nobleſt 
creature that could purge away ſin, but it 
was no leſs than the blood of him, who 
was God and man in one perſon, that could 
do this. When the blood of Chriſt was 
ſhed, and poured out for ſin, it was the 
blood of God, and it is called ſo, Acts 
xx. 28. Feed the church of God, which he 
purchaſed with his own blood. The apoſtle 
here gave a charge to the paſtors of the 
church at Epheſus, and urged them to be 
indefatigable in watching the flock, over 
which God had fet them, and in feeding 
the church of God, becauſe it is what he has 


purchaſed with his own blood. If Chriſt 


ſhed his blood to redeem the church, and 
e . 
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ſpared not the effuſion of it to redeem ſin- 
ners, then preachers and miniſters of the 
goſpel ought to ſpend their time and 
ſtrength, to convert ſinners, and to con- 


firm believers. If it be asked how blood 


can be attributed to God, who is a pure, 
infinite and eternal ſpirit. I anſwer; it is 
Chriſt that is here ſpoke of; in him the 
Godhead is ſo cloſely united to the man- 
hood, that the two natures make but one 
perſon, and therefore what is proper to 
either of the two natures, is aſcribed to 


the perſon of Chriſt. This is done by 


What is called a communication of proper- 
ties. The ſhedding of blood, which be- 
longs only to the humane nature of Chriſt, 
is predicated of him as he is God, becauſe 
his two natures are perſonally united, and 
are no more then one ſubſiſtence. The 
ſenſe of the words is this; he who ſhed 
his blood for the redemption of ſinners, is 
God as well as Man: If this had not been 
the meaning of the apoſtle, it would have 
been more abſurd to ſay, the blood of Chriſt 
is the blood of God, than it would be to 
ſay, the growth of a tree is the life of a 
rational ſoul. Chriſt, as he was man, had 
blood to ſhed; and as he was God, he 
made the blood that was ſhed to be infi- 
nite in its merit, and thereby made ſuch 
a compenſation to the offended juſtice of 
God, as was commenſurate to the divine 


Law. 
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Law. Where there is ſatisfaction made 
for ſin, there muſt not only be ſuffer- 
ing, but there muſt be a ſuffering ſo va- 
luable, as to repair the injury done by 
lin. 

When Chriſt made ſatisfaction to God 
for our ſins, it was neceſſary that he 
ſhould be man, and that he ſhould be 
God. It was neceſſary that he ſhould be 
man, that he might ſuffer, and that the 
compenſatfon which he made, might be 
ſuitable, becauſe the human nature had 
offended ; and the equity of juſtice re- 
quired, that the nature which had offend- 
ed ſhould ſuffer : It was neceſſary that he 
ſhould be God, that the ſatisfaction which 
he made might be infinite, to anſwer, 
and make reparation to infinite juſtice : 
the human nature of Chriſt alone could 
not ſatisfie, becauſe of its weakneſs, and 
the divine nature could not ſuffer, be- 
cauſe of its perfection; therefore Chriſt 
had a human nature, wherein to ſuffer, 
and he had a divine nature, to make the 
merit of his ſufferings infinite, and every 
way ſufficient. 

The Son of God became man that he 
might ſatisfie for our ſins, and by the ſa- 
tisfaction which he made, he laid the 
foundation of our eternal happineſs. If 
this be ſo, then the conſideration hereof 
may move believers to thankfulneſs, and 
"i of — Way 
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may prevail with ſinners, no longer to 
refuſe the greateſt mercy. 

1. It may move believers to thankful. 
neſs. When they conſider, that the Son 


of God became man, that he might ſatis- 


fie for their ſins, and that it is through 
him, they are delivered from cternal death, 
how thankful ought they to be? Chriſt 
has brought mercy to believers by the 
ſhedding his blood, and has cured their 
deſperate diſeaſe, by his own death. 

2. It may prevail with ſinners, no lon- 
Ber to refuſe the greateſt mercy. Chriſt 
as ſatisfied for ſin, but none can plead 
this ſatisfaction for themſelves, but they 
that receive Chriſt, and believe in him. 
There are two things that lye before ſin- 
ners, one of which they muſt chooſe, 


If they come to Chriſt by faith, they may 


believe that Chriſt has taken upon him- 
ſelf their ſin, to ſatisfie for it, and has 
made over to them his righteouſneſs, to 
juſtifie them; but if they do not accept 
of Chriſt, then they muſt, in their own 
perſons, bear the puniſhment of ſin. The 


puniſhment of ſin made Chriſt cry out, 


altho' he had almighty power to ſup- 
port him, under his burden; what will 
it then make ſinners do, who are but 
weak and frail creatures? They who dye 
in their fins, muſt begin their ſufferings, 
but where will they end ? They will not 
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be able to give a ſatisfaction for ſin, that 
is infinite in value ; they muſt therefore 
give one, that will be infinite in time. 
They muſt always be cnduring pain, and 
yet they ſhall never come to the period 
of their ſufferings. When they have run 
threuga millions of years, they will till 
have farther to go than they have gone : 
When they look back, they will find a 
beginning, but when they look forwards, 
they will find no end: The farther they 
look, they will ſtill ſce that more re- 
mains to come, rhan 1s paſt. 

III. The Son of God became man, that 
he might bring ſinners near to God. There 
are two things, that hinder our union 
to God, diſtance, and contraricty. The 
diſtance between God and us, as we arc 
creatures, is not only great, but infinite 
it is Chriſt that fills up this infinite di- 
ſtance, by aſſuming our nature: beſides, 
there is a contrariety between God and us; 
as we arc ſinners, we are not only infi- 
nitely diſtant from God, but we are moſt 
contrary to him. To be a creaturc, is 
to be infinitely diſtant from God, and to 
be a ſinner is to be contrary to the eter- 
nal purity, and holineſs of his nature. It 
is Chriſt, that fills up the diſtance, which 
is between God and us, and takes away 
the contrariety, which we naturally have 
in us to God. As he fills up the diſtance 


between 
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between God and the creature, ſo he re- 
moves the contradiction, which is between 
God and the ſinner. Chriſt brings God and 
us, who are ſinners, to a bleſſed agree- 
ment, by laying his hand upon God, and 
by taking hold of our nature: he is be— 
come Immanuel, or God with us. Chriſt 
made way for God's dwelling among the 
ſons of men, and for his mak ing the fulleſt 
communication of his goodneſs to us. It 
is by the union of the human nature, to 
the Son of God, that way is made for 
God, in Chriſt, and for his ſake, to com- 
municate himſelf to us, in a much higher 
way, than ever could have been expected, 
upon the account of the law of creation, 
and the relation which is between him 
andus, as he is our creator, and as we are 
his creatures. God has united our nature 
to himſelf, and has thereby brought us in- 
to the neareſt union with himſelf, where- 
of we arc capable, as we are mere crea- 
tures; and the near union, into which 
God has brought us, with himſelf, is a 
medium for the higheſt communication of 
grace and glory, that we can receive from 
him. God firſt united the human nature 
to the perion of Chriſt, and by this union 
he brings us ncar to himſelf, and then be- 

ſtows the richeſt gifts and bleſſings on us. 
IV. The Son of God became man, that 
he might endear and ſweeten God to us, 
and 
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and render him fit for our converſe. Com- 
munion lies in perſons and things, that are 
ſuitable and agreed. We are not only far 
from God, as we are creatures, but we are 
contrary to God, as we are ſinners; and 
if Chriſt had not taken upon him our na- 
ture, and in our nature ſatisfied for our 
ſins, the juſtice of God would have flamed 
out againſt us for ever. The juſtice of God 


is a neceſſary perfection, pertaining to God. 


As he is a juſt God, he muſt diſtribute re- 
wards to whom they belong, and he muſt 
puniſh all crimes, which are committed. 
If he did not puniſh ſin, he would deny 
his juſtice, and ſeem to approve of the 
creature's diſorders ; and if he did not pu- 
niſh ſin, in the degree it merits, there 
would then be ſome abatement of his ha- 
tred againſt it. The juſtice of God makes 
him a ſun of rightcouſneſs, and if there 
were not the interpoſure of ſome grateful 
ſhadow between him and us, he could not 
bear us, but would be a conſuming fire to 
us, and we ſhould dread the ſight of him, 
and fly from him. How is it that the (un 
of righteouſneſs comes to be ſhaded, that 
we may come near it with comfort, and 
not be turned into aſhes, by the ſcorching 
heat of it? It is by the entering of this 
ſun of rightcouſneſs into the tabernacle 


of our fleſh. It is the union of a body of 


fleſh to the Godhead of Chriſt, that not 
L only 


—— —— — 


1 ä ——ů— öWwWm— — — — — 
* 


— 
— 


— — — — — — — — 
— —— a... e 5 
— , 


—— — — — 
— — 


82 Or THE UNION OF 


only kceps off the burning fire of eternal 
wrath, but gives the ſun of righteouſneſs 
a ſhadow, to cool and refreſh us, and it 
is under this ſhadow, that we may fir, 
with great delight. Sol. Song. ii. 3. 1 
ſat down (ſays the Church) ander his ſha- 
dow, with great delight, and bis fruit was 
ſexeet to my taſte. 

1, Here is a ſhadow, under which be- 
lieving ſinners ſit, with great delight: 
This ſhadow is the human nature, or bo- 
dy of flcſh, wherewith the Godhead of 
Chriſt is cloathed : this is a ſhadow to be- 
licving ſinners, becauſe it not only clouds 
the brightneſs of the Godhead, that it may 
not oppreſs and overwhelm them, but it 
covers them from the heat of God's juſtice, 
and turns the fiery beams of it into ſhow- 
ers of love. It is to this ſhadow that poor 
ſinners ought to run, and when they come 


to it, they may ſit under it with great de- 
light. 


2. When believing ſinners fit under the 


ſhadow of Chriſt, his fruit is ſweet to their 
taſte. They taſte the ſweetneſs of God's 
cleing and redeeming love: This is not 
What all belicyers attain to, but many do, 
and all have a right to it: They that it 
under the ſhadow of Chriſt, and taſte the 
ſweetneſs of his fruit, if they look back, 
they ſee themſelves elected; if they look 
to their preſent ſtate, they ſee themſelves 
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redeemed ; if they look forwards, they ſce 
their ſinful mortality ſwallowed up of 
life: They taſte the ſweetneſs of pardon 
and forgiveneſs : To them that have felt 
the weight of guilt, and known the ter- 
rors of hell, this is a pleaſant fruit; it is 
under the ſhadow of Chriſt that the weary 
and heavy laden find reſt: They taſte the 
ſweetneſs of juſtification, whereby they are 
not only acquitted from condemnation, 
but made righteous before God : They 
taſte the ſweetneſs of adoption, which 
gives them a title to eternal bleſſedneſs 
and glory: And they taſte the ſweetneſs 
of the Spirit's operations, and cat of; the 
firſt fruits of heaven itſelf. 

The human nature of Chriſt, as it is 
united to his Godhead, is a ſhadow where- 
in we may rejoice; and when we lit under 
it, we may taſte the pleaſant fruits of 
Chriſt. If it were not for this ſhadow, 
God would baniſh us from his preſence, 
and we could never be fit for the commu- 
nion and conyerſe of a righteous, holy 
God. 

V. The Son of God became man, that 


he might not only have power to ſuccour 


us, but that he might have the tender 
bowels, and melted affections of the human 
nature, to pity us. If he had been no more 
than man, he could not have helped, ſuc- 
eourcd, and ſuſtained us. He could not 
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have ſubdued our iniquities, nor have ſup- 
plied our wants, nor have conquered our 
enemies; if he had been only God, he 
could not have had a feeling ſenſe of our 
weakneſs and indigency; as he is God 
and man, he can both pity us and prevail 
for us. 

1. As heis man, he is touched with the 
feeling of our infirmities ; Heb. ix. 25. We 
have not a high prieſt, which cannot be 
touch'd with a fas of our infirmities. 
As he is man, he commiſerates us in our 


diſtreſs, takes notice of the workings of 


Satan in us, experimentally knows our 
frame, compaſſionately remembers and 
conſiders that we are but mortal and ſin- 
ful duſt, has a ſenſe of our miſery, ob- 
{ſerves all our troubles and trials, with 
yerning and breathing bowels of affection, 
and ſympathizes with us in all our afflic- 
tions, 

2. As he is God, he has almighty power 
to overcome, and tread under foot all our 
enemies, and to do for us whatſoever his 


inexhauſtible grace and mercy inclines 


him to, and what the greatneſs of our mi- 
{ery calls for ; he has infinite patience, to 
ſpare and forbear us, and he has infinite 
and invincible ſtrength, to difarm Satan, 
to overmatch and rout the armies of hell, 
to reſtrain, the furious multitude of wicked 
men, to pull out the ſting. of death, to 
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perfume the grave, and to open for us a 
fair and wide entrance into heaven. What 
a comfort ought it to be to us, that he 
who is our Saviour is God as well as man? 
VI. The Son of God became man, that 
we might have the ſureſt grounds of con- 
fidence, in all our approaches to God. The 
union of the human nature to the God- 
head of Chriſt, is a foundation for our faith 
and confidence, in all our addreſſes to God. 
If Chriſt had been only man, he would 
have been too feeble to enſure us of find- 
ing acceptance with God the Father; if he 
had been only God, the infinite and in- 
comprehenſible perfections of his divine na- 
ture would have daunted and ſcared us, 
and the black fumes of our own guilt 
would have ſtifled and damped our hopes, 
and fill'd us with fears; if he had been on- 
ly man, he could not have interceded ef- 
fectually, authoritatively, and prevailingly 
for us; if he had been only God, his juſ- 
tice would have been too terrible for us, 
and he would have deſtroyed and devour- 
cd us, inſtead of admitting us to come 
near him: as he is God and man, in one 
perſon, he is a fit object of our truſt and 
confidence. God, as hc is a God of truth, 
is the primary and fundamental obje& of 
our faith ; but Chriſt, as he is God mani- 


feſted in the fleſh, is the immediate and 


neareſt object of our faith. Our faith muſt 
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go directly and immediately to God in out 
fleſh, and muſt not fix on any thing by the 
Way, leſt it be weakened by diviſion. Faith 
is ſtrongeſt when it adequately relies on 
Chriſt. There are three things which are 
obſtructions to faith; the infinite exactneſs 
and perfection of the juſtice of God, which 
muſt be ſatisfied; the exceeding great un- 
worthineſs of a ſinner; and the want of 
a mediator, Chriſt has taken out of the 
way all the three aforeſaid obſtructions : 
He has ſatified juſtice ; the mercy of God 
is made over to us, and his juſtice- is now 
for us : He has cloathed us with his righ- 
tcouſneſs, that we may appear beautiful 
and comely before God; and he is a medi- 
ator, to advocate our cauſe, and to inter- 
cede for us, that we may be ſaved to the 
uttermoſt. 

It ought to be a marvellous encourage- 
ment to us, in all the approaches which 
we make to God in prayer, or in any other 
part of worſhip, that we go not only to a 
God that is reconciled, pacified, and full 
of compaſſions towards us, but to a God 
in our very nature, and cloathed in our 
fleſh. What a moſt amazing thing is it, to 
have God come to us, not in the loud 


thunders of the law, not in the glittering 


armor of his juſtice, not in the killing 
trowns of his anger, and not in the flaming 
fire of his Wrath; but in our very fleſh, to 
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ſpeak the moſt ſweet and gentle things to 
us, and to give us freedom of acceſs to his 
mercy-ſcat > It is by the veil of Chriſt's 
fleſh, that we have a new and living way 
conſecrated for us, in all our approaches 
to God, and therefore we may with bold- 
neſs and liberty enter into the holieſt, by 
the blood of Jetus. The bleſſed God has 
made a gate into heaven for us, not of iron 
and braſs, but of our fleſh, by uniting it to 
himſelf. 

We have heard the reaſons, why the 
Son of God became man; if they were of 
force to bring him down from heaven to 
carth, ſhall they not quicken us, to raiſe 
up our hearts from the earth to heaven? 
If they moved him, to give himſelf for us, 
when we were miſerable, -ſhall they not 
ſtir us up to give ourſelves to him, that we 
may be tor ever happy ? If they drew him 
from the boſom of the Father, to dwell in 
this vexatious world, ſhall they not con- 
ſtrain us, to forſake our luſts, and cauſe us 


to cleave to him, in whom we may find a 
heaven of cternal reſt, 


III. The Application. 


I come now to make ſome application. 
I am ſcnſible, I have prevented myſelf, in 
ſome practical reflections I have made, in 


the proceſs of this diſcourſe ; but there are 
a 
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a few more conſiderations, which I ſhall 
urge by way of improvement, of the great 
myſtery of godlineſs, of which I have been 
ſpeaking, God manifeſted in the fleſh. 

I. If Jeſus Chriſt, who became man, and 
took upon him a body of fleſh, is the true 


God ; then we may herein ſce the great- 


neſs of the love of Chriſt. Chriſt not on- 


ly became man, and took upon him our 


nature, which was the greateſt condeſcen- 
fion ; but he took the likeneſs of our ſin- 
ful fleſh, and he ſuffered death in our fleſh : 
Chriſt took the likeneſs of our ſinful 
fleſh; he has honoured our fleſh that was 
polluted. This will be a ſtanding monu- 
ment of his infinite love for ever: It is a 
thing incomparably greater, than if a prince 
ſhould not only pardon a murderer, but 
ever after wear his priſon rags: He not 
only took the likeneſs of our ſinful fleſh, 
bur he took it that he might ſuffer death 
init; when he had all fulneſs, he emptied 


himſelf: when we were not only empty, 


but miſerable bankrupts, he emptied him- 
ſelf, that he might redeem us from all 
cvil, and fill us with all good. This was 
propheſied of Chriſt by Daniel ix. 28. The 
Meſſiah ſhall be cut off, but not for him- 


ſelf. It may be read thus; The Meſ- 


fiah ſhall be cut off, and ſhall have no- 
thing. When Chriſt emptied himſelf, 
there was no change made in his Godhead, 
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but the glory of it was veiled for a time, 
by the infirmitics of the fleſh. When 
Chriſt had all fulneſs in himſelf, he left 
himſelf nothing, that he might fill and 
cnrich us. If we ſhould ſee all the water 
of the deep ocean flow into another world, 
and not one drop be left behind, we 
ſhould ſtand aſtoniſhed at the ſight; and 
yet there is infinitely more reaſon for us to 
wonder at the low eſtate, to which Chriſt 
ſubmitted. We find it difficult for us to 
abate any thing of our worldly fulneſs, 
altho it be a fulneſs that is rather deluſive 
and chimerical, than ſatisfactory and real; 
what muſt it then be, for Chriſt to leave 
all, and come down into this world, where 
there is nothing but ſin and vanity ? When 
we were ſunk into the loweſt depths of 
miſery, Chriſt came down from heaven to 
earth, and ſuffered a curled death for us, 
that he might raiſe us up, and bring us in- 
to the poſſeſſion of the heavenly glory: 
This was matchleſs love. If angels and 
men had millions of years given them, for 
the exerciſe of their thoughts, they would 
never be able to find out any thing, that 
could be a fuller and higher expreſſion of 
love than this. 

II. If Jeſus Chriſt, who became man, 
and took upon him a body of fleſh, is the 
true God; then he is the moſt eligible ob- 
ject for our ſtudy and meditation. 

DET ors M 1. Chriſt 
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1. Chriſt is the perfection of all God's 
works; the exccllencies of all things, 
which are either in heaven, or on the carth, 
arc gathcred together in him. Whatever 
the creatures expreſs of God, is to be more 
fully ſeen in him. 

2. Chriſt is the end and drift of all or- 
dinances. Ordinances are but ſhells and 
husks, without Chriſt ; and therefore when 
we are converiant in them, our ultimate 
cnd muſt be, to have communion with 
Chriſt in them. When we come to or- 
dinances, it muſt be to meet and enjoy 
Chriſt; but when we reſt in them, without 
thirſting after Chriſt, we only catch at the 
ſhadow, and neglect the ſubſtance. 

3. Chriſt is the ſubſtance or ſummary of 
all ſcripture revelations, All the paſlages 
in the Old and New Teſtament are but 
like ſo many lines, drawn from a large cir- 
cumference, which meet in Chriſt, as their 
uniting point, or univerſal centre. If we 
conſider all the moſt material parts of the 
holy ſcriptures, we may ſee, how they ul- 
timately reſolve themſelves into Chriſt. 


The ſcripture hiſtory is a relation of what 


went betore Chriſt, and made way for his 
coming, The chronological part of the 
{criptures ſerve to inform us, how much 
time was elapſed, or run out, before 
the incarnation of Chriſt, and what the 
diſtin& ſeaſon of time was, that com- 
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menced, when the Son of God appeared in 
the fleſh. Allthe legal ceremonies, and Le- 
Vitical ſacrifices were types of Chriſt. The 
ccremonies were a ſcreen, through which 
Chriſt was to be ſeen, and the ſmoke of 
the ſacrifices palpably decyphered, and re- 
preſented his blood and ſufferings. The 
whole Levitical ſervice was a ſhadow of 
things to come; and the body ro which 
the ſhadow pointed, was Chriſt. The ge- 
nealogies, which are ſer down in the {crip- 
tures, were purpolely recorded, to inform 
us of what tribe Chriſt came. All the 
ſcripture prophecies have a ſpecial re- 
ference to Chriſt. The prophecics of the 
Old Teſtament, which were prediQions of 
him, bcfore he came into the world, were 
accompliſhed in him: All the prophecies 
of the New Teſtament, which are con- 
cerning things to come, as they acquaint 
us, if we could underſtand them, with 
what Chriſt will do in the world, and 
what ſhall be done for him; ſo one day 
they ſhall all be fulfilled. The precepts 
of the moral law were written over in his 
life, with the greateſt accuracy, and in the 
moſt legible characters. The life of Chriſt 
was a tranſcript of the moral law of God, 
in the utmoſt perfection of it. We ſhould 
not need the law of God, to direct us in 
our obcdicnce, if we fully knew the hiſ- 
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tory of Chriſt's life in all the paſſages of 
it, and could keep in memory the whole 
account of it. The promites of God are all 
made good in Chriſt: 1 Cor. i. 20. In him 
all the promiſes of God are yea, and in him 
Amen. In him all the promiſes of God are 
yea, or they arc true; in him they are 
Amen, or they are confirmed; and rati- 
fied, by the ſeal of his blood and death. 
There is not any conſiderable part or paſ- 
ſage of God's word, but either immedi- 
atcly, or mediately, either directly, or in- 
directly, cither primarily, or ultimately, 
refers to Chriſt, and leads us to him. 
Chriſt is a contraction of the whole (crip- 
tures, and ſuch things as are ſcattered up 
and down in the word of God, are brought 
together in him, and preſented to us at 
once. Does not this render the ſtudy and 
meditation of Chriſt uſeful and delight- 
ful; 

4. It will be heaven to ſee and enjoy 
Chriſt. What will be the manner or way 
of the bcatifick viſion, which we {hall 
have of God in heaven, is difficult for us, 
at preſent, to apprehend. We may con- 
ceive it to be as full of delight as we can, 
and we arc not able to reach ſo high as 
the thing itſelf, much leſs can we go be- 
yond it; but we muſt not be raſh or pre- 
cipitate in determining the method of it. 
Men that have had ſublimated thoughts 
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about it are not agreed, but vary from one 
another, in their opinions. I think, they 
that expreſs themſelves with the greateſt 
modeſty and humility herein, chooſe the 
ſafeſt ſide, and take the ſureſt ſteps. Some 
„ the glorified ſaints will ſec the eſſence 
o God; others ſay, they will not ſee it 
immediately, or in itſelf, when they ſtand 
before it in heaven: The reaſon they give 
is this, no creature can ſee what is infi- 
nite; therefore, ſay they, glorified faints 
cannot have a direct viſion of the eſſence 
f God, but muſt have ſome medium to 

de it by. Whether the firſt or ſecond 

pinion have the greateſt probability of 

-uth, I ſhall not poſitively aver, but leave 

to Our experience to decide, when we 
et to heaven. We cannot now, with 
iy full aſſurance, tell how God will be 
en in heaven: but this may be ſaid, it is 
1. Chriſt that God will give glorified ſaints 
a All ſight and enjoyment of himſelf. If 
th. be not the ſole way of ſeeing and en- 
joy ng God in heaven, it will be one prin- 
cip way of the viſion and fruition of 
him, which is there. It was with the ex- 
pecta ion of this, that David comforted 
himſe ; PC. xvii. 25. As for me, I ſhall 
behold hy face in righteouſneſs, I ſhall be 
ſatisfies' when I awake with thy likeneſs, 
David poke here of the ſight he was to 
have of ( hriſt, or of God in Chriſt, after 
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the reſurrection. As death is frequently, 
in the (ſcripture, compared to a ſleep, ſo the 
Pſalmiſt call'd the reſurrection, which he 
hoped for, his awaking out of this ſleep : 
T ſhall be ſatisfied (ſaid he) when I awake. 
By ſatisfation, he meant the ſupreme feli- 
city of the heaycnly ſtate ; where there 
will be no want or emptineſs ; but where 
all deſires will be fo fill'd, as to raiſe the 
higheſt delight. What was it the royal 


prophet expected this fulneſs of happineſs 


from, after the reſurredion? It was a 
fight of God's likeneſs, or image, this was 
Jeſus Chriſt, in whom the ſaints in heaven 


Will have as full a viſion, as may be, of 


the glory of God. The Pſalmiſt did not 
fay, I ſhall be ſatisfied with the ſight of 
thee, but, I ſhall be ſatisfied, when I e 
with thy likeneſs. It is as if he had ſaid; 
comfort myſelf with this belief, that 
when U riſe again, I ſhall ſee thy image, 
in thy ſon, which will difcover to me, as 
much of thy glory, as can be ſeen by a 
creature, and herewith I ſhall be ſatiisfied 
for ever. | 

If it will be heaven to ſee and enjoy 
Chriſt, how then can we do better, than 
chooſe and fix upon him, as the chef ob- 
ject of our ſtudy and meditation? If con- 
templating the glories of Chriſt wil be one 


part of the bleſledneſs of the cœduntry of 


viſion, ſurely meditating. on hi in muſt be 
our 
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our nobleſt employment, whilſt we are in 
this country of diſtance and ſeparation. 
If our contemplations dwell much on 
Chriſt here below, we may juſtly hope that 
we ſhall, one day, ſee him as he is, in that 


land of reſt and pure delight, which is 
above. 


Now to the great God our Saviour 
Feſus Chriſt, who, when he was rich, 
for our ſakes became poor, that we 
thro his poverty might be made rich; 
who aſſumed our nature, and was 
ſlain, that he might redeem us from 
ſin by his blood, be aſcribed power, and 
might, and ſtrength, and honour, and 
glory, and bleſſing, henceforth, and for 


evermore, Amen. 
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